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This study examines the development of royal-led publishing culture and the
formation of reading practices in early Choson. The Choson court institutionally
defined the content and method of canonical reading through the importation and
reprinting of the Yongle emperor's imperially commissioned Sishu wujing daquan
and Xingli daquan, the compilation of comprehensive annotated editions such as the
Sajongjon huniii on the Zizhi tongjian, and the kugyol projects of the Sejo reign and
the vernacular translation projects of the Sonjo reign. Through analysis of the Urhae-
type editions of the Nono taemun kugyol and the Sojon taemun preserved in the
Hwasan Collection at Korea University Library, this study identifies at least two
distinct kugyol traditions existing between the Sejo-period kugyol project and the
Sonjo-period vernacular translation project. It further demonstrates that Yi Hwang’s
Kyongso sogiii reveals the persistence of a flexible scholarly environment in which
multiple interpretations coexisted despite the state’s efforts to establish a single
authoritative standard. Through analysis of Yi Sik's “Si ason tiing,” this study
additionally shows that the reading practices of Choson literati unfolded within a
dual structure shaped by the tension between state-sanctioned canonical reading and
the pragmatic goal of examination success. This tension between what the state
sought to teach and what literati actually sought to learn is understood as an enduring
issue that resonates with contemporary Korean educational culture.
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Introduction

In South Korea, interviews with students who achieve top scores on the College
Scholastic Ability Test (CSAT) attract public attention every year. When asked about
the secret to their success, these students most frequently mention studying primarily
from textbooks, maintaining steady and disciplined study habits, and allowing
themselves sufficient rest. Indeed, according to the Korea Institute for Curriculum and
Evaluation, the CSAT is designed to measure the scholastic abilities required for
university education and aims to contribute to the normalization of high school
education by aligning its content and level with the official high school curriculum. In
other words, the CSAT is structured so that anyone who has faithfully studied the
material presented in school textbooks should be able to solve the exam questions. Yet,
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apart from these seemingly straightforward study strategies, the majority of students
and parents rely heavily on private education: academy courses tailored specifically to
the ‘real exam,” and countless ‘munjejip’ [HH£EE “test-preparation workbooks”
‘based on textbook content.” Reflecting this educational reality, South Korea is often
described as a “republic of examinations.” This phrase also captures a structural
characteristic of Korean society, which has inherited a long tradition of state
examinations originating in the civil service examination system in the Choson period.

Founded upon Confucianism as its state ideology, the Choson dynasty sought to
realize the ideal of a Confucian cultural state through the study of Literary Sinitic
classics. To this end, the Choson court acquired authoritative editions of Literary
Sinitic classics with authoritative commentaries through various channels, printed
them in movable type or reproduced them through woodblock printing, and sought to
establish the cultural legitimacy of the new. King Sejong, in particular, expressed
strong endorsement of the comprehensive commentary of the Yongle Emperor’s
imperially commissioned compendia such as the Sishu wujing daquan V93 7&K 4
“The Complete Compendium of the Four Books and Five Classics” and the Xingli
daquan ME¥E K 4= “Complete Compendium on the Nature and Principle.” On the basis
of collaborative seminar sessions with scholars of the Chiphyonjon 4 & J#&, “Hall of
Worthies,” he oversaw the compilation of comprehensive Choson commentaries on
major classical texts including the Sajongjon huniii & BB Z for the Zizhi tongjian
% 51838 and the Zizhi tongjian gangmu & 1G4 H as well as the Ch anju pullyu
tushi %5157 JALEF “Compiled Annotations and Classified Collection of Du Fu's
Poetry.” During the reign of King Sejo, systematic kugyo! (vernacular glossing)
projects on the Confucian classics were undertaken while in the reign of King Sonjo
onhae (vernacular translation) projects were carried out under the supervision of the
Onhaech’ong FEfRHE “Office of Vernacular Interpretation.” King Songjong oversaw
the publication of the Pullyu tugongbushi onhae, that is, the Tushi onhae. These
commentarial and vernacular editions compiled under royal patronage were read by
literati as state-authorized texts for the corresponding classics. They also functioned
as established orthodox interpretations in the composition of civil service examination
answers serving either as authoritative interpretations or as reference standards in
composing answers for the civil service examinations.

At the same time, beyond these official texts, various examination preparation
manuals were produced to help candidates prepare for the diverse literary genres tested
in the civil service examinations. Some were published by the state, but many were
compiled and circulated in the form of ‘problem-bank style workbooks,” much like
modern-day ‘test-preparation workbooks,” copied and read among candidates for
examination purposes. These workbooks generally fell into two categories: those
containing past examination questions with model answers, and those presenting
anticipated questions with model answers. The latter were often written by literati who,
much like today’s private academy instructors, earned their livelihood by composing
predicted examination questions and exemplary responses.
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What kinds of books did the Choson court, in its effort to sustain and develop state
learning, officially prescribe for literati to read? What scholarly standards did it
establish and apply in the selection of government officials? How did Choson literati
receive and respond to these state educational and examination policies, and what
forms of reading culture did they cultivate in turn? This study examines how the early
Choson government established Confucian ideology through the compilation of state-
sponsored publications and explores how scholars developed reading practices and
intellectual cultures within that framework.

What to Teach: The Development of State-Led Publishing Policies

1) The Implementation of the Civil Service Examination and the Importation of the
Yongle Imperially Commissioned Daquan Compendia

Ten days after ascending the throne on July 28, 1392, King T’aejo issued an
enthronement edict which included the following provisions regarding the
implementation of the civil service examination.

1. The civil and military examinations were to be administered in balanced form
(the Koryd dynasty had not maintained a regular military examination).

2. The practice of the chwaju-munsaeng system (Examiner-Protégé System which
was a vestige of the Koryd examination system whereby successful candidates
formed personal ties with their chief examiner) was to be abolished.

3. The school system was to be reformed and systematically linked to the

examination system.

. The examination subjects were to be structured as follows: the first stage
(ch’ojang) would test kanggyong (oral examination on the Classics) on the Four
Books, the Five Classics, and the Zizhi tongjian; the second stage (chungjang)
would test literary compositions such as p yomun (memorials), changju (policy
submissions), and kobu (ancient-style rhapsodies); and the final stage
(chongjang) would consist of ch ‘aegmun (policy questions).

B

Through these institutional reforms, the Choson court sought to cultivate literati-officials
who 1) were well-versed in classical learning, 2) possessed literary competence, and 3) were
well versed in current affairs under state leadership. Among them, those deemed most
outstanding would be selected for government service. The structure of the civil examination,
testing classical learning in the first stage, literary composition in the second stage, and policy
questions in the final stage reflects this policy intention.

While it reorganized the state examination system, the Chosdn court undertook a
comprehensive reform of the educational system. On the very day King T’aejo issued his
enthronement edict, he also restructured the official bureaucracy of civil and military officials
and implemented sweeping reforms to the academic system of the Songgyun’gwan (National
Confucian Academy) and the Sahak (Four Capital Schools). Following the decision to relocate
the capital to Seoul, construction of the Songgyun’gwan in Seoul began in the 4th year of
T’aejo’s reign (1395), and the complex was completed three years later, in the 7th year (1398).
Adhering in part to Koryd precedents, the court also established schools in each of the five
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administrative districts of the capital providing Confucian education centered on the Xiaoxue
and the Four Books and Five Classics (In practice, the northern district school was not
established, and the system came to be known as the Sabu hakdang (the Four District Schools)).
In the provinces, Hyanggyo (Local Confucian Schools) were founded as local state
educational institutions, operating under a ‘one prefecture, one school’ system. From the
founding of the dynasty onward, the court steadily refined this institutional framework:
instructors were dispatched from the central government while local magistracies selected
school supervisors.

As is well known, the Songgyun’gwan, the Sahak, and the provincial Hyanggyo were
closely interconnected in function. Just as the Songgyun’gwan was designed to fulfill two
principal roles, veneration of sages at the Confucian shrine and and the cultivation of
Confucian learning through education, the Hyanggyo were similarly structured albeit on a
smaller scale. They possessed a Taesongjon (Hall of Great Completion), east and west side
halls, a Myongnyundang (Hall of Illuminating Human Relations), and east and west
dormitories. The Sahak, by contrast, were essentially scaled-down versions of the
Songgyun’gwan. They included a Myongnyundang and east and west dormitories but did not
have a Confucian shrine.

In the Hakryong (Educational Ordinances) promulgated in the early Choson period, the
curriculum of these state educational institutions was organized as follows.'

e [...] Students must at all times read the Four Books, the Five Classics, and the
various dynastic histories. They are not to carry with them or study heterodox
works such as the Zhuangzi, the Laozi, Buddhist scriptures, or the
miscellaneous writings and collected works of the Hundred Schools. Those
who violate this regulation shall be punished.

e  Monthly composition exercises (Chesul) are to be conducted as follows: in the
first ten-day period, students shall compose sasoui (Questions on the Four
Books), Oogyongiii (Expositions on the Five Classics), or non (discursive
essays); in the middle ten-day period, they shall compose pu (rthapsodies), p 'yo
(memorials), or song (eulogies); in the final ten-day period, they shall compose
taech’aek (responses to policy questions) or ki (records). The style must be
concise and rigorous, precise and to the point, such that the writing serves solely
to convey meaning. One must not indulge in obscure or eccentric expressions.
Anyone who alters the established style of the times and promotes florid or
ostentatious prose shall be dismissed, and those whose calligraphy is improper
shall likewise be punished.

Meanwhile, from the very founding of the dynasty, the Choson court deepened its
understanding of Confucianism (i.e., Zhu Xi learning) as state learning by lecturing on
Zhen Dexiu’s Daxue yanyi KEZ:4{73% in the royal seminars (kyongyon) as a guide to
kingly governance. King Sejong in particular had studied the Daxue yanyi since his
time as Crown Prince. After his accession, he selected it as the very first text for the

' T’ aehakchi X275 [Records of the National Academy], vol. 5, “Changbo % i -Hangnyong £:45.”
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royal seminars,? and lectured on it again the following year.? Thereafter, Sejong further
consolidated the system of Zhu Xi learning as state orthodoxy by lecturing in the royal
seminars on the Sishu wujing daquan, the Zizhi tongjian and the Zizhi tongjian gangmu,
and the Xingli daquan. The Sishu wujing daquan and the Xingli daquan were imported
in complete sets in 1419 (Sejong 1), approximately four years after their publication
in the Ming.*

In the 6th year of his reign (1424), Sejong ordered fifty sets of the Daxue zhangju
daquan KE:FEF)RK 4 to be printed with the Kyongja type and distributed to civil
officials.> In the 8th year (1426), the tribute envoy Kim Si-u returned from the Ming
with an imperial edict and was granted one set of the Sishu wujing daguan and the
Xingli daquan, as well as one set of the Zizhi tongjian gangmu.® The Xingli daquan
and Sishu Wujing daquan thus acquired were subsequently used as base texts for
woodblock reproduction within Choson to facilitate their domestic dissemination.

The reprinting projects of the Sishu wujing daquan and the Xingli daquan proceeded
concurrently. In the 7th month of the 9th year of Sejong’s reign (1427), the governor
of Kyongsang Province Ch’oe Pu 4:Jff submitted the newly carved blocks of the
Xingli daquan.” In the 9th month of the same year, Sejong sent the Zhouyi daquan,
Shujing daquan, and Chungiu daquan to the same governor, instructing him to carve
and print them according to the precedent established for the Xingli daquan.® In the
10th month, he similarly ordered the governor of Cholla Province Sim To-won JLTE
to print the Shijing daquan and Chunqgiu daquan following the same model.’

In the following year, on the 2nd day of the 3rd month of the 10th year of his reign
(1428), King Sejong addressed Kim Ton 43, then Unggyo JE#{ of the Chiphyon;jon,
during a royal seminars, saying: “The Xingli daquan shu P£¥ K43 has now been
printed, and having tried reading it myself, I find that its philosophical principles are
so subtle and refined that they are not easy to fully comprehend. However, as you are
a person of meticulous discernment, I ask that you apply yourself and read through
it.”!° From this, we can ascertain that the printing of the Xingli daquan was completed
by this time. Also in December of the same year, rice grants were bestowed upon those
who had been involved in the printing of the Xingli daquan and the Kyongso taejon
48K 4. From this, we can ascertain that the reprinting project for the Xingli daquan
and the Sishu wujing daquan was completed around this time.!!

2 Sejong sillok, vol. 1, the accession year of Sejong 10/7 ; 1418.
3 Sejong sillok, vol. 3, Sejong 1/3/30 (1419).

4 Sejong sillok, vol. 6, Sejong 1/12/7 (1419).

5 Sejong sillok, vol. 23, Sejong 6/2/14 (1424).

6 Sejong sillok, vol. 34, Sejong 8/11/24 (1426).

7 Sejong sillok, vol. 37, Sejong 9/7/18 (1427).

8 Sejong sillok, vol. 37, Sejong 9/9/3 (1427).

° Sejong sillok, vol. 38, Sejong 9/10/28 (1427).

10 Sejong sillok, vol. 39, Sejong 10/3/2 (1428).

1 Sejong sillok, vol. 39, Sejong 10/3/2 (1428).
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In the 12th month of the 9th year (1427), Pyon Kyeryang 2% K, then serving as
Taejehak (Grand Scholar) of the Chiphyonjon composed a colophon entitled “Postface
to the Sishu wujing xingli daquan.” Although the Siku Tiyao VU JEH2E % later criticized
the Yongle imperially commissioned daquan compendia such as the Sishu wujing
daquan and the Xingli daquan for compiling earlier interpretations in a piecemeal
fashion and including much redundant material, Pyon emphasized in his postface that
these compendia systematically gathered and organized the accumulated scholarship
of numerous Confucian scholars since the Song dynasty. This explains why Sejong
adopted these texts as the principal textbooks of the royal seminars and invested
substantial state resources in their reprinting, viewing them as essential for establishing
and disseminating Zhu Xi learning as state orthodoxy. The establishment of a centrally
administered school system, together with the publication and circulation of the
daquan compendia, provided the institutional foundation for standardizing education
in both the capital and the provinces. The implementation of the civil service
examinations on this basis further consolidated the framework of state learning and
functioned as the adhesive that cultivated the type of literati required by the state.

2) Royal-Led Compilation of Comprehensive Commentaries on Literary Sinitic
Classics

King Sejong was deeply impressed by the editorial processing and commentarial
methods employed in the daquan editions such as the Sishu wujing daquan and the
Xingli daquan. In response, he planned the compilation of annotated editions of major
Literary Sinitic classics.

The first undertaking in this project was the compilation of commentaries on the
Zizhi tongjian and the Zizhi tongjian gangmu. This initiative reflected not only
Sejong’s particular scholarly interest in historiography but also the growing
recognition of the need to articulate a coherent national history in order to consolidate
dynastic legitimacy. From the early years of his reign, Sejong repeatedly lectured on
the Zizhi tongjian and the Zizhi tongjian gangmu in the royal seminars, and he devoted
considerable effort to the establishment of historical studies including the printing of
related works in movable type. These efforts culminated during his reign in the
compilation of the Sajongjon huniii BIEELFIZE on both the Zizhi tongjian and the
Zizhi tongjian gangmu, as well as in works based upon them such as the Ch’ipyong
yoram {5V and the Yongbi och’'on’ga FEAEMH KA. In the subsequent generation,
this trajectory bore further fruit in the compilation and systematization of the national
histories including the Korydsa = RE 52 and the Tongguk t’onggam * |51 .

In the 8th year of his reign (1436), on the 27th day of the 2nd month, King Sejong
distributed to civil officials copies of the Sajongjon huniii on the Zizhi tongjian
&5 18 8 D BN $2, newly printed with the Kabin type which had recently been
cast. > In the preface he composed, An Chi %*1E(1377-1464) quoting Sejong,

12 Sejong sillok, vol. 71, Sejong 18/2/27 (1436).
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explained that this Sajongjon huniii had gathered together the exegetical glosses of
various scholars, selected only the essential points from diverse interpretations,
eliminated redundancies, corrected errors, and appended interlinear annotations to
each historical event to facilitate convenient reading.!’ In the 7th month of the same
year (1436), Sejong ordered Yi Kye-jon Z=Z=fi] and Kim Mun 4%, both Pugyori
Il 2P “Associate Collator” of the Chiphyonjon to compile Sajongjon humii on the
Zizhi tongjian gangmu.’* In the 20th year of his reign (1438), in the 11th month, the
Sajongjon huniii on the Zizhi tongjian gangmu was published. In his preface, Yu Uison
MIFHA (1398-1450), Chikchehak E$E%% “Deputy Director” of the Chiphydnjon,
described it as a “daquan of historical writings,” that is, a comprehensive compendium
of historiography.

The method of compiling annotated and edited editions established during the reign
of Sejong continued into the reign of Songjong. In the preface to the Pullyu tugongbu
shi onhae 5335k TEREFFEME, Cho Wi &, quoting King Songjong, explained the
motivation behind the vernacular translation project. He noted the Dugongbu caotang
shijian # T iBEE 552 was verbose and contained numerous errors while the Ji
qgianjia zhu pidian fenlei Du gongbu shiji 5T 2K 5T LRG0 B T 555 was concise
but overly abridged. Moreover, because interpretations of Du Fu’s poems varied
widely and the commentaries often contradicted one another, it became necessary to
organize these materials systematically and to establish authoritative interpretations.'?
Similarly, the Taehak yoniii chipryak K475 was compiled by Hong Kyong-
son {E&HER, Cho Chi #4lk, and Min Chdng X B who substantially abridged Zhen
Dexiu’s Daxue yanyi X473 and supplemented it with exemplary and admonitory
cases drawn from the Korydsa = Ji 5. In his “Preface to the Taehak yoniii chipryak,”
Yi Sok-hydng 241 = stated that the editors condensed the prolix portions and added
instructive materials from the Koryosa, thereby making the work more convenient for
consultation and reading.

Since the reign of Sejong, the series of annotated editions compiled under court
leadership were modeled on the textual processing and commentarial methods of the
daquan compendia. Drawing upon these precedents, they synthesized major
commentaries on the Confucian classics and historical works and reorganized the text
in a format convenient for reading and consultation. “Facilitating ease of reading”
referred not only to formal features such as presenting the text in a clear and systematic
layout and employing interlinear annotations, but also to substantive editorial
principles. Chief among these was the selective adoption of only the most essential

13 An Chi % I, “Chach’i t'ongam hunti s6” & {588 5| #/7 [Preface to the Annotated Explication
of the Zizhi Tongjian], in Tongmunson ¥ (i3 [Anthology of Korean Literature], vol. 94, So J+
[Prefaces].

14 Sejong sillok, vol. 74, Sejong 18/7/29 (1436).

15 Cho Wi #{&, “Tushi s6” #1:5#/F [Preface to the Poetry of Du Fu], collected in the reprinted edition
of Pullyu Tugongbu shi onhae 5338k T 5524 [Classified Vernacular Annotation of the Poetry of
Du Fu].
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annotations from multiple commentarial traditions and their integration into a single
work. At the same time, this “selective synthesis of essential annotations” carried an
additional objective: to reconcile divergent and even contradictory interpretations and
to present a single, authoritative interpretations. The commentaries compiled under
royal auspices thus functioned as state-sanctioned interpretations of the respective
Literary Sinitic classics much like the Sishu wujing daquan and the Xingli daquan.
They were read by literati as official guides and, like the daquan editions, served as
normative standards in the composition of answers for the civil service examinations.

3) The Development of the Classics Kugyol Project and the Standardization of
Scriptural Interpretation

During the reign of king Sonjo, the Kyojongch’ong FZ 1EJi# “the Office of Collation”
was newly established in 1585. Thereafter, vernacular annotated editions of the
Confucian classics were successively published: the Sohak onhae /NEFEAR(1587),
the Hyogyong onhae Z485E1#(1589), the Saso onhae VUEHEAR(1590), the Chuyok
onhae J& 52 R (1606), the Sogyong onhae E48HEMR(1613), and the Sigyong onhae
RS EEfA(1613). These officially collated vernacular editions were subsequently
reprinted by private individuals and local government offices and circulated widely.
They came to function as standard translations of the Confucian classics and were
broadly read among literati. The vernacular translation project had originally been
promoted by Yu Hili-ch’un #l %%, but it was only after the formal establishment of
the Kyojongch’ong in the 18th year of Sonjo’s reign (1585) that the compilation of the
onhae editions resumed in earnest. Yu Hlii-ch’un, drawing in part on the interpretations
of Yi Hwang Z=J%, undertook the careful standardization of kugydl glosses and
vernacular translations. On the 4th day of the 4th month of the 9th year of Sonjo (1576),
he received royal permission to entrust the task of translating the classics to Yi I 2.,
Yu died of illness the following year (1577). Yi I continued Yu’s work and completed
the vernacular translation of the Four Books by the following year. A Kyongjin-type
edition of the Sasé onhae was bestowed upon Tosan sowon &Ll FE “Tosan
Confucian Academy” in the 23rd year of SOnjo’s reign, and this copy is still extant. It
may thus be inferred that by around 1590 the text had been printed using the Kyongjin
type.!®

However, prior to the compilation of these vernacular editions, a foundational task
had to be completed: the establishment of the authoritative kugyol glosses to the
classical text that would serve as the basis for vernacular translation. Alongside its
project of compiling comprehensive royal commentaries on major Literary Sinitic
classics, the Choson court convened leading scholars of the time to standardize the
kugy®6l for the Four Books and Five Classics. Through this undertaking, the court

16 Sim Kyung-ho, Han’'guk Hanmun Kich ohaksa [History of Korean Philology], vol. 3 (Seoul:
T’aehaksa, 2012).
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sought to review earlier glossing traditions such as those associated with Kwon Kiin,
and to establish an orthodox reading of the canonical texts on the basis of the
commentaries in the Sishu wujing daquan. These standardized glosses were, of course,
also intended to function as authoritative criteria in the civil service examination.

S6 Yu-gu A (1764-1845) in his Nup’an’go ###% recorded vernacular
editions of the Four Books and Five Classics including the Chuyck onhae J& 2 fitt,
Sojon onhae FHEFEME, Sijon onhae F¥ERFE M, Taehak onhae KE:FEfE, Nono onhae
AmAE i, Maengja onhae 31w, and Chungyong onhae " REf%, and stated
that systematic kugyol work based on the kugydl traditions of Chong Mong-ju &5 2% [
(1337-1392) and Kwon Kiin #£3T (1352-1409) was undertaken during the reign of
Sejo while the vernacular translation projects were carried out in the reign of Sonjo.!”
Yet evidence suggests that efforts to standardize kugyol predated the reign of Sejo.
During his reign, Sejong had already sought to establish authoritative glosses for the
Xiaoxue and the Four Books and Five Classics.!® Moreover, according to the Sejong
sillok (the Veritable Records of Sejong), there also was kugydl annotations by Kwon
Kin for the Shijing, the Shujing, and the Zhouyi.'® It appears, however, that the kugyol
project initiated during Sejong’s reign was not fully completed at that time. The
undertaking was later carried forward in the final years of Sejo’s reign as a systematic
project to establish kugydl for the Xiaixue and the Four Books and Five Classics, and
it was on this foundation that Sonjo’s court was able to implement the vernacular
translation project of the Confucian canons.

The figure who oversaw the Confucian Classics kugy0l project during the reign of
Sejo was Ch’oe Hang #1H(1409-1474). When the kugydl project was underway, Sejo
would discuss with various officials the differences and variants among existing
glossing traditions and then render his own final judgment. In this process, Ch’oe Hang
served as a principal adviser. Having instructed Sejo since his time as a grand prince,
Ch’oe continued to exert scholarly influence after Sejo’s accession, participating in
major state-sponsored publishing projects. It is highly likely that Sejo’s understanding
of the Confucian classics and his approach to kugydl glosses were substantially shaped
by Ch’oe Hang .2’

1786 Yu-gu #RA2%E, ed. Hong Myong-hti #ifiy &, “Chuyok onhae kukwon Ji Z#Efi# /L4, Sojon
onhae okwon = {H5Ef# F.45, Sijon onhae isipkwon FHEFEf# 145, Tachak 6nhae ilkwon KZ:5E R
—4, Nond dnhae sakwon rfian o2 fif VU4, Maengja dnhae sipsakkwon i 152 f# 1 P04, Chungyong
onhae ilkwon 1 FEfE—45,” in Nup ‘an’go $84 % [Catalogue of Woodblock Printings], vol. 1, Ojong
fH %€ [Royally Commissioned Works].

'8 This fact appears in the epitaph of Ch’oe Hang composed by S6 Ko-jong. See S6 Kojong 4% & IE,
“Ch’oe Munjonggong Pimyong” £ Wi A i $4 [Epitaph of Lord Ch’oe Munjong], in Saga chip VU1
£E [Collected Works of Saga], Munjip 3 4E Poyu f#ii& [Supplementary Collection], vol. 1.

19 Sejong sillok, vol 40, Sejong 10/yun4/18 (1428).

20 S5 Kojong 14 & 1E, “Ch’oe Munjonggong Pimydng (pyongso)”  4E i A e (F£ ) [Epitaph of
Lord Ch’oe Munjong, with Preface], in Saga munjip VU4£3C£E [Collected Prose of Saga], Poyu #fii& 1
[Supplement 1], Piji ryu #5544 [Epitaphs and Tomb Records].
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According to S0 Ko6-jong’s “Inscription for Ch’oe Munjong (with Preface),” So
himself, together with Chong In-ji BFMMlE, Shin Suk-chu HEAF, Ku Chong-jik
A H, Kim Ye-mong 418 5¢, Han Kye-huii #%#%%, and Ch’oe Hang, participated
in the kugy®6l project on the Confucian classics. Ch’oe Hang, in his “Postface to the
Kugydl of the Classics and the Xiaoxue,” recorded in detail both the significance of
the project and the individuals responsible for glossing each text. He noted in particular
that Sejo personally supplied kugydl for the Zhouyi and the Xiaoxue, and that when
revising the glosses prepared by the scholars, he made independent determinations in
crucial passages.?! The project continued until shortly before Sejo’s death. The
individuals responsible for preparing and collating the kugyol for each classic were as
follows:

e Zhouyi il % and Xiaoxue /N:: King Sejo

o Shijing 554%: Chong In-ji BRMEHE

o Shujing ##: Chong Ch’ang-son ¥ £ &

o Liji #8%C: Shin Suk-chu Hi U

o Lunyu wag: Yi Sok-hydong 25 =

o Mengzi ;¥ : Song Im AT

e Daxue K*%: Hong Ung it JE

e Zhongyong HJ#: Kang Hili-maeng Z45

e Collators: Ku Chong-jik, Kim Ye-mong, Chong Cha-ydng ¥ H 9%, Yi Yong-giin
257k 3, Kim Su-nyong 435 %%, and Pak Kon FMg

The first entry in the Veritable Records concerning the kugyo6l project appears under
the 11th year of Sejo’s reign (September 26, 1465). On that day, Sejo summoned
Songgyun Saye (Director of Learning) Chong Cha-yong, Chikkang (Direct Lecturer)
Yu Huli-ik #¢#5 &1, Minister of Personnel Han Kye-hiii, Minister of Taxation No Sa-
shin J& 8, and Vice Minister of Personnel Kang Hili-maeng, and discussed the
kugyol of the Zhouyi late into the night.?? From this record, it may be inferred that a
draft of the kugyol for the Zhouyi had already been completed around that time. In the
12th year of his reign (March 5, 1466), Sejo visited the Songgyun’gwan with members
of the royal family and high officials, performed rites at the Confucian shrine, and
promulgated the Zhouyi kugyol that he had personally determined.?® The text
promulgated on that occasion, known as the Chuyok choniii Kangnyongjon kugyol
JH 5 18 35 JE 22 8 T 51 was printed in movable type using the Urhae type.

In the 13th year of his reign (December 1, 1467), Sejo ordered an extensive review
of the kugydl for the Shijing. He commanded Chong In-ji, Kang Hui-maeng, Kim Ye-

21 Ch’oe Hang #£1H, “Kydngsd Sohak Kugyol Pal” & & /N2 51k [Postface to the Kugydl of the
Classics and the Xiaoxue), in T aehdjong munjip NS L [Collected Works of T aehdjong], vol. 2,
Pal ryu #3# [Postfaces].

22 Sejo sillok, vol. 37, Sejo 11/9/26 (1465).

2 Sejo sillok, vol. 38, Sejo 12/3/5 (1466).
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mong, Chong Cha-yong, Yang Song-ji, and Yi Kuk-ki, Ch’oe Chi, Yu Yun’gyom, Yi
Maeng-hyon, Ch’oe Cha-bin, Yi Chong-san, Kim Ku, Song Hyon, and Yi Sukch’am
to collate and correct the kugyol of the Shijing. At the same time, he ordered Chong
Ch’ang-son, Song Ch’6-kwan, Ku Chong-jik, Yi P’a, Yi Kuk-chting, Yu Chin, Yu Hui-
ik, Yi Hyong-won, Min Chong, Son Ch’a-myon, Kwon Ho, Yi Kyong-dong, Ko T’ae-
jong, and Kim Kye-ch’ang to collate the kugyol of the Shujing.’# On the following day,
December 2, Sejo again summoned Chong Cha-yong, Ku Chong-jik, and Kim Ye-
mong to continue revising the kugydl of the Shijing and Shujing.?> On December 13,
he once more called Ku Chong-jik, Kim Ye-mong, and Chong Cha-yong to further
correct the kugyol for the Shijing.?® Even in the following year (1468), while gravely
ill, Sejo continued to devote attention to this work. On August 19 and again on August
21, he summoned Ku Chong-jik and others to revise the Skijing and even hosted them
at a banquet.?’ Since Sejo passed away shortly thereafter, on September 8, 1468, it is
clear that after the promulgation and printing of the Chuyok kugyol, he continued the
collation and correction of the kugydl for Shijing and Shujing until only days before
his death.

A fragmentary woodblock-printed copy (one volume) of the Shizhuan #5/% with
Cai Shen’s 240k Jizhuan %1% and Zou Jiyou’s $i 2= /X Yinshi 5 F%, is preserved at the
Kyujanggak Institute for Korean Studies, Seoul National University (call no. £8 [ /7
181.113-J868s -v.19/20). The volume contains a colophon written by Kim Chong-jik
in 1478. At the end of the fascicle appears the publication record: “Printed in the 4th
month of the 15th year of Chenghua (1479) at Miryang Prefecture”
(RS Z VU A HZ BB ) confirming that the work was issued in 1479
at Miryang.®

In the postface he composed when the work was printed at Miryang, Kim Chong-
jik noted that copies of the kugyol editions of the Shijing and Shujing printed during
the reign of Sejo had been reproduced. This indicates that, in addition to the Shijing, a
kugyol edition of the Shujing was also printed at that time. This evidence shows that
the 1479 Miryang edition was based on the kugydl editions of the Shijing and Shujing
prepared under Sejo. Furthermore, judging from its layout and typeface, the
Kyujanggak copy appears to be a re-carved woodblock reproduction of an edition

24 Sejo sillok, vol. 44, Sejo 13/12/1 (1467).

3 Sejo sillok, vol. 44, Sejo 13/12/2 (1467).

26 Sejo sillok, vol. 44, Sejo 13/12/13 (1467).

27 Sejo sillok, vol. 47, Sejo 14/8/19 (1468); Sejo sillok, vol. 47, Sejo 14/8/21 (1468).

28 The bibliographic description is as follows: Woodblock print, yongbon A4 “incomplete copy”, 1
volume fiit; saju tanbyon PU i B1i% “Bordered on all four sides with single-line ruling”; pan’gwak 2}~ %[
“half-leaf dimensions” 24.2 x 17.0 c¢m; yugye 5% “ruled columns”; 10 lines per half-leaf, 17
characters per line (10 1T 17 ¥); soja ssanghaeng /N7 # 17 “small-character double-line annotations”;

20.8 cm. kangi TIJFC “Colophon” : Printed at Miryangbu # [Z/ff “Miryang Prefecture” in the 4th month
of the kihae year, the 15th year of the Chenghua era (Fft+ FL4 L2 1, 1479). [The final character
of the colophon is partially illegible but likely reads kan T, “printed™).]
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originally printed with the first-cast Kabin type. Although in the extant Kyujanggak
copy the spaces where the kugyodl should appear are left blank, Kim Chong-jik’s
postface explicitly states, “This edition contains the Jizhuan and the kugy®6l, so that
upon a single reading beginner students may grasp its essential meaning.” From this
we may infer that the original Miryang edition did in fact include the kugy6l. The
present Kyujanggak volume thus appears to be a later re-carving of the first woodblock
edition during which the kugy6l glosses were omitted in the course of reproduction.

In summary, although Ch’oe Hang’s “Postface to the Kugyol of the Classics and the
Xiaoxue” states that during the reign of Sejo the kugydl for the Four Books and Five
Classics, together with the Xiaoxue were determined, the works that can presently be
confirmed as having reached completion and proceeded to publication are three: the
Zhouyi, the Shijing, and the Shujing. After completing the kugydl of the Zhouyi, Sejo
continued to revise and refine the kugyol of the Shijing and the Shujing until shortly
before his death. It is therefore plausible that the actual printing of these two works
took place after Sejo’s passing. According to S6 Ko-jong’s “Inscription for Ch’oe
Munjong,” Sejo in 1464 distributed the Four Books and Five Classics among Chong
In-ji, Shin Suk-chu, Ku Chong-jik, Kim Ye-mong, Han Kye-hti, Ch’oe Hang, S6 K6-
jong, and others, ordering them to determine and submit their respective kugyol. Since
the kugyol of the Zhouyi, Shijing, and Shujing appear to have been completed around
1468, it may be inferred that the work on these three classics extended over roughly a
decade. However, while the kugyol editions of the Zhouyi and Shijing can be
substantiated through extant evidence, no copy of a Sejo-period Shujing kugyol has
yet been discovered.

How Were Standards of Scriptural Interpretation Established?
The Differentiation and Synthesis of Kugyol Traditions

As examined in Chapter 2, the Choson court gradually institutionalized the question
of ‘what books should be read’ through the importation and reprinting of the daquan
editions and through the compilation of comprehensive commentaries on Literary
Sinitic classics. Yet the content of ‘what the state should teach’ was defined most
concretely through the kugydl projects on the Confucian classics. Whereas the daquan
editions and commentaries determined the scope of texts to be studied, kugyol
annotations prescribed how those texts were to be read regulating interpretation at the
level of individual phrases within the canonical text itself. As discussed above,
candidates in the sasoui and ogyongiii examinations were required to demonstrate a
coherent understanding of the classics based on the daguan tradition; accordingly, the
standardization of kugydl became a direct criterion by which the correctness of
examination answers was judged.

Let us now return to the vernacular editions of the classics produced by the
Kydjongch’ong in the reign of Sonjo. What kugyol texts served as the source editions
when annotations and vernacular translations were added in the editorial process? And
when were these kugyol versions originally compiled and printed?
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Although there is no explicit record that the state-sponsored kugyol project left
incomplete during the reign of Sejo was formally resumed as a nationwide undertaking
under a later monarch, two extant works which appear to have been printed after the
reign of Sejo but before that of Sonjo, are preserved today in the Hwasan Collection
of Korea University Library. These are:

e A single-volume Urhae-type edition of the Nond taemun kugyol #iag K3 5k
(call no. Hwasan & 183 1)

e A fragmentary Urhae-type edition of the Sgjon taemun K (call no.
Hwasan & 132 2)

Both books print the canonical text (taemun) of the Analects and the Shujing in large
characters with the kugyol glosses supplied in smaller characters alongside the main
text. As their titles indicate, each volume contains only the main canonical text. The
principal difference between the two lies in the form of the glosses: in the Nono taemun
kugyol the kugyol glosses are written in Hangiil whereas in the Sojon taemun they are
written in Chinese characters. In this respect, the Nono taemun kugyol stands in
continuity with the vernacular annotation tradition during the reigns of Sejong and
Sejo. Judging from the condition and style of the printing, the Nono taemun kugyol
appears to have been issued earlier than the Sojon taemun.

The fact that these two works were printed in Urhae type and contain the canonical
text of the Analects and the Shujing furnished with kugyol suggests several points.
First, they were likely compiled as part of the state-sponsored kugyol project that had
been pursued since the early Choson period. Second, their glosses must have
maintained a certain continuity with the earlier kugyol determinations established in
the previous generation. Finally, these editions may be understood as preparatory
stages for the vernacular translation projects of the Confucian classics undertaken
during the reign of Sonjo.

1) The Kugyol Glosses of the Urhae-Type Edition of the Nono Taemun Kugyol

The Urhae-type edition of the Nond taemun kugyol is a printed volume in which the
canonical text of the Analects is set in large characters, with the corresponding kugyol
glosses inserted in smaller characters between the lines of the text. Judging from the
condition and typographic features of the printing, it appears to have been issued
earlier than the Urhae-type edition of the Sojon taemun. At present, the only known
copy in Korea is preserved in the Hwasan Collection of Korea University Library. The
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extant volume contains neither a preface nor a postface, and it is therefore unclear
whether such paratextual materials originally accompanied the publication.?’

Unlike the case of the Sojon taemun whose kugydl correspond almost exactly to
those of the Sojon onhae, the kugyol of the Nono taemun kugyol diverge in a number
of places from those found in the Nond onhae. If we take the “Xue’er Z:1f] ” chapter
as an example and compare the kugyol of the Nono taemun kugyol with those of the
Nono onhae, the differences may be observed as follows.

Figure 10pening page of the Urhae-type
edition of the Noné taemun kugydl
preserved in the Hwasan Collection, Korea
University Library.

Nono taemun kugyol Nono onhae

e
[1-1] FHE2mEEZE ARRTFoE  [1-1) + | HEmREZE RURER -0t
[1-4] g7 | HE o HE

[1-4] &7 | HE| =455
s Al A -FOF  BLAR A& A8 i AE ~F-OF
{BA< 3 SF-Off L| 2¢

SHEET Y BAMALTOITH
BLAA A A2 T AME T-OF T T
{ERHE -0l L 2

[1-10]  F&O0l  MRFEHEKT |

[1-10]  #&Ol  MRFEHEKT |

FREAT AR LB T A2

FREAMT AR LEHB T Al L

[1-11] FHEREN BHEETH &Y
HHHATOILL =4S
MEIAAL 23 | 2tat ATz L 2t

[1-11] + | AR #HEL2 R0
BHATOILE S
M2 IE | 2hat AIEEZER L 2L

[1-12] A+ H#EzHol  Fl [1-12]  AF [  H#EzHol  Fnl
BE< Y 2 | WrRsseet  RigatL JeFZiE |
/IR HZ L 2F AEARITT U WiRsse/km 2 Uet AT Y

2% A brief bibliographic description is as follows: 1 volume ffft, complete 4=: saju ssangbyon [ J& &%
“Bordered on all four sides with double-line ruling” ; pan’gwak }-Z[ “half-leaf dimensions” 22.0 x
15.1 cm; yugye 5% “ruled columns™; 9 lines per half-leaf, 17 characters per line 9 1T 17 7; soja
ssanghaeng /N F# 17 “small-character double-line annotations”; sangha tae hiikku | 7 % 1 “large
black mouth at top and bottom”; naehyang 1-3 hwamun dmi N[\ 1-3 fE4044E “inward-facing single
to triple decorative-patterned fishtails”; 29.8 x 19.2 cm.
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FFAmAn | 2 RUTEE giz™  sfomfn | 2 RULi#g 2 ®
IR T | L2t IRREATH | L 2f

- BEHA MRS N
1) %Eaﬁﬁﬁ B 5] 3RO RAmEES

=4 ﬂ\‘n (=] II;_I < l_ —l— [l

AT (R Grehale s ) ¥ 91D

iting)

FEHESMmETH 50| FE = meE< o
mEAnEE | 2t L Hirs g o mEAnEE | 2t L Hirs g o

In the “Xue’er” chapter, there are no major differences in the overall interpretation
of the canonical text. Nevertheless, several noteworthy points may be identified.

(1) The two editions differ in their use of the nominative particle | (-i). In the Nono
taemun kugyol, the phrase appears simply as “¥-FEl,” whereas in the Nono onhae it is
rendered “¥ | FI,” with the nominative particle added after “F” (Confucius). This
pattern holds consistently throughout the Analects in the 6nhae edition. For example,
in “Xue’er 15,” the Nond taemun kugyol reads: “¥- & F &1 54 < ™ whereas the
Nond énhae reads: “ ¥ EO| FIZ M4 < M,” adding the nominative marker after
“Zigong.” In general, the Nono taemun kugyol tends to omit the subject particle in
formulaic expressions such as “El,” but adds it in other cases, as in “ & ¥ | BI& =~

(Xue’er 4). Even with “~f-,” when it does not appear in the formula “~-H,” the subject
marker is supplied. By contrast, the Nono onhae typically inserts the nominative
particle before “H” and does so more frequently overall than the Nono taemun kugyol.

(2) In the Noné taemun kugydl the object markers appear as ‘=’ and © = > whereas

in the Nono onhae they are written as ‘=’ and ‘E.” Likewise, the subject marker

E.
appears as ‘ = in the Nono taemun kugyol but as ‘=’ in the Nono onhae. In the case
of the topic marker ¢ =, however, both texts consistently use the same form. As for
the locative marker O, while the Nono taemun kugyol generally employs O} as in

“Xue’er” 11 (“ ¥ O0H”), the Nons onhae tends to use “Of|.” This distinction, however,

is not entirely consistent.

(3) As seen in “Xue’er” 15, where the form written as “fi[ 41 < L| 2! 11 appears in

the Nond onhae as “f[#1 < ‘= A1 forms employing the archaic iiing (©) in the
Nono taemun kugyol are frequently replaced by the ordinary iting in the Nono onhae.
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The archaic iling was commonly used as an initial consonant in texts of the mid-
fifteenth century, but its occurrence gradually declined; by the early sixteenth century
only a few examples remained, and it eventually came to be used exclusively as a final
consonant.”

(4) There are instances in which differences in kugyol lead to subtle differences in
interpretation.

For example, in Xue’er 4, the Nono taemun kugyol reads: “& ¥ | &= HE

=REGT L B NG AN B0 o B A AS M AME F-O0L T O
B SOl L 2F. 7 Whereas the Nono onhae reads:

“UE | EHE | BEAEST Y BARRMARE 0L B AR ANME F-OF
A PO L 2}. ” The modern translation following the Noné taemun kugyol may

be rendered as: “Master Zeng said: Each day I examine myself in three ways: Have I
been disloyal in planning matters for others? Have I been untrustworthy in my dealings
with friends? Have I failed to review what has been transmitted?”’

The Nono onhae interpretation is essentially the same in substance. Thus, in this
passage the revisions in the Nono onhae represent only minor adjustments rather than
substantial interpretive changes.

These differences are not merely matters of orthographic variation. Although in the
“Xue’er” chapter such differences generally do not produce major divergences in the
interpretation of the text, the cases from “Weizheng” and “Liren” discussed below
demonstrate that variations in kugydl can at times reflect fundamentally different
understandings of the syntactic structure of the passage itself. From the perspective of
examination candidates composing answers, for example, for the sasouii section of the
civil service examinations, the choice of which kugydl tradition to follow could
therefore shape the overall direction of their responses.

Nono taemun kugyol Nono 6nhae

R —

[2-17] HiOF Mz AE  [2-17] H1OF FERe I P e
FIZ 2 L AHIREAFELAL | 2 Refnz 2 AR |
s | LEr st | et

In “Weizheng 17" (B5¥X 17), a clearer interpretive divergence appears. The Nono
taemun kugyol reads: “TNHIFBAFIERAE 251t | L 2F” Whereas the Nono onhae

30Yi Ki-mun, Kugosa Kaesol [A History of the Korean Language], rev. ed. (Seoul: T achaksa, 1998),
130.
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reads: “/NHIEAEN | /250 | L2 According to the Nond taemun kugyol, the

phrase “/N1E A0 is followed by “2Af” which functions as a conditional
connective. The sentence is thus construed as a conditional clause: “If one says of what
one does not know that one does not know it, this is knowledge.”

By contrast, in the Nono onhae, the same phrase is treated as the grammatical

subject of the sentence, marked by the nominative particle | (-i). The vernacular
rendering reads: “OtC| 2% = HZ& OfC| 2 2} 0| 0] &20|L|2}.” (“To
say of what one does not know that one does not know it; this is knowing.”) In other
words, the Nono taemun kugyol interprets the phrase as a conditional clause, whereas
the Nono onhae construes it as a nominalized subject. Although the philosophical

meaning does not fundamentally differ, the syntactic analysis, and thus the structural
understanding of the sentence diverges in a noticeable way.

Nono taemun kugyol Nono 6nhae

BAZZENY

[4-8] T I EwEE | B [4-8] 7 | H@iiE | B 4% | 2t
A ET, A &L 2t

The Noné taemun kugyol glosses this as: “# %% | 7] £ L|2}.” Whereas the Nono

onhae reads: “4 %t | 2t= W[ £ L[2}” According to the Nond taemun kugyol, the
construction yields a literal modern rendering such as: “To die in the evening is

acceptable.” By contrast, the Nondé onhae adds the concessive particle 2t (-rado)
producing the sense: “Even if one were to die in the evening, it would be acceptable.”
Although the overall translation does not differ dramatically in meaning, the Nono
onhae reflects a more explicit concessive interpretation. In fact, the Nono onhae
appears to have consulted the Lunyu jizhu FaBtEsE, which cites Cheng Yi’s
explanation: “One cannot fail to know the Way. If one could attain the Way, then even
if one were to die, it would be acceptable.” F AANA]CAIAFIE, HifFHEHIE,
EfEAE A5, Thus, by inserting 2t (-rado), the Nond onhae aligns its syntactic gloss
more closely with Zhu Xi’s and Cheng Yi’s interpretation making explicit the
concessive nuance.

The two examples discussed above demonstrate that differences in kugydl could
alter the very understanding of the canonical text itself. In “Weizheng” 17, whether

AN ANHN is read as a conditional clause (“only if one acknowledges what one does
not know”) or as a subject clause (“to say that one does not know what one does not
know”) leads to different interpretive orientations regarding the notion of %1 (chi.

knowledge) in the Analects. Likewise, in “Liren” 4, the contrast between “47 3% | 7] £
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and “4%E | El&= W[ £” constitutes an issue of significance even within the history

of commentary.

Tracing how such kugydl in the Nono taemun kugyol were subsequently revised,
and through what processes they converged into the kugyol of the Nono onhae is
therefore not merely a philological exercise. It also reveals the historical process
through which the Choson court came to establish standards of interpretation for the
classics that it sought to teach. The kugydl observed in the Nono taemun kugyol can
be understood more fully when examined in relation to the “older interpretations”
discussed in Yi Hwang’s Nond sogiii i Fe2e which will be considered below.

2) The Kugyodl of the Urhae-Type Edition of the Sojon Taemun

The Urhae-type edition of the Sojon taemun survives domestically only in a single
volume (the lower volume) preserved at Korea University Library and at the
Chon’gydnggak of Sungkyunkwan University (call no. #i A03-0015 v.2). Since only
the latter half of the work is extant, it is not possible to determine whether a preface
was originally composed and included at the time of publication. Neither the Korea
University copy nor the Sungkyunkwan University copy contains a postface.’!

!

Figure 2 Opening page of the lower
volume of the S6j6n taemun preserved
in the Hwasan Collection of the Korea
University Library.

Regarding the date of publication, the bibliographic note of the Chon’gyonggak
copy at Sungkyunkwan University tentatively assigns the Sojon taemun to the period
spanning the reign of Myongjong to the early years of Sonjo. Although some scholars
have suggested that Urhae-type editions bearing Hiikku (black line) at the center of

31 A brief bibliographic description of the copy held in the Hwasan Collection (F£[LI3CJE#) at Korea
University Library is as follows: Incomplete copy (ZFA%), 1 volume (filt) out of a complete set of 2
volumes(4= 2 4%): saju ssangbyon (Pl )&% 3%) “Bordered on all four sides with double-line ruling”;
pan’gwak “F-E[ “half-leaf dimensions” 21.8 x 14.9 cm; yugye A 5t “ruled columns”; 9 lines per half-
leaf, 17 characters per line (9 1T 17 “F); soja ssanghaeng /N7 #17“small-character double-line
annotations”; sangha hukku (.7 2 M) “black mouth at top and bottom”; sangha nachyang hwamun
omi (N AI{ERCAE ) “inward-facing decorative-patterned fishtails™; 29.4 x 19.0 cm.
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the page generally belong to the reign of Chungjong,*? the typographic condition of
the characters in this case makes it plausible that the edition was printed during the
reign of Myongjong. Even if one were to date it to the early Sonjo period, its
publication would still fall chronologically between the Confucian Classics kugyol
project of the Sejo reign and the vernacular translation project undertaken under Sonjo.

According to the Diary of Miam, during the reign of Chungjong, Yu Sung-jo
MI£24H.(1452-1512) had established kugydl for the Confucian classics shortly before
the appearance of this edition. That work is no longer extant. However,, an entry in the
Veritable Records of Sonjo (7th year, 10th month, 25th day [1574]) records that Yu
Hitii-ch’un, having received a royal command to revise the kugy®6l of the Confucian
classics, remarked that although the glosses established by Yu Sung-jo and others were
generally well done, there were occasional errors even in the Shangshu currently being
lectured upon, and he was uncertain whether they ought to be corrected. This passage
indicates that during the Sonjo period, the kugydl editions attributed to Yu Sung-jo and
his circle were being read both within and outside the court. It is plausible that the
“Shangshu currently being lectured upon” mentioned by Yu Huii-ch’un refers precisely
to the Urhae-type Sojon taemun discussed above.

Yu Sung-jo was widely recognized as a scholar deeply versed in classical learning.
On the 12th day of the 11th month of the 1st year of the reign of Chungjong (1506),
upon the recommendation of the Uijongbu i&EF “the State Council”, he was
transferred on November 22 from the P’angydlsa H|iR=F “Chief Adjudicator of the
Changyewdn” to the relatively inactive position of Kongjo ch’amiii . # £2 7% “Third
Minister of the Ministry of Works” while concurrently serving as a royal lecturer.

In the 9th month of 1508, he was appointed the Taesasong K =]k “Chief of the
National Confucian Academy”, a post he held for four years. On the 19th day of the
11th month of the 6th year of Chungjong (1511), the day after the king’s ceremonial
visit to the National Confucian Academy, Yu submitted “Tachak cham” KELjH
“Admonitions on the Great Learning” which was accepted with approval. He was
thereupon promoted to the rank of Kason Taebu 5% K K “Grand Master of Excellent
Virtue” and appointed Governor of Hwanghae Province. However, in preparation for
lecturing on the Yixue gimeng 552274 52 “Introduction to the Study of the Changes” in
the royal seminars, the Office of Royal Seminars petitioned that he remain in the
capital. Before the lectures could proceed, he suddenly fell ill and died in the 2nd
month of the 7th year of Chungjong (1512).%3

32 Editions printed with the Urhae type that have a hiikku 22 1 “black-mouth” at the p’ansim (>
“center column” are generally considered to date to the reign of King Chungjong ! 7%. Nam Kwon-hii,
Han’guk kiimsok hwalcha paltalsa: Choson sidae [A History of the Development of Korean Metal
Movable Type: The Choson Period] (Taegu: Kyongbuk Tachakkyo Ch’ulp’anbu, 2018).

33 The obituary notice 2550 in the Chungjong sillok H1 5% B % reads as follows: “The historiographer
comments: Yu Sungjo was originally recommended as one well-versed in the meanings of the classics.
As head of the National Academy, he was not negligent in teaching students. After the king’s visit to
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Let us now compare the kugyol of the Urhae-type Sojon taemun with those of the
extant Sojon onhae. As an example, we may examine the opening portion of the “Luao
Jik%E” chapter in the surviving lower volume of the Sojon taemun. A partial

transcription is as follows:

Sojon onhae

1o MR T AIL FiEE T H )\ E0I0 s Pk | RE R T O
KR | T91ENREE T OF AT £ L2t

(FE mTAIL ket @0l & | ETAHS)

Sojon taemun

Lo MEseR (Resy) BEIE TIUR\# (RR L) Wik G2 EE PR
(RFER) KIRGE) JifEisE (Rt) MEIT £ (RJe &)

Sojon onhae

2. El Ry | 2F BIEO0| MEMEOIOIA|E DU EE T OF A i |
BEROTT T U MR oL olC

(225 men | 2 BT F0| 1S T HAIE Uk | O HTOF
WA EE | BT L MR A Aol L ol th

Sojon taemun

2. ISR (FR) WIE G) MEE CRARESE) TUFNE (Rth) M
G2) HET (RRE) HEkfEaH (ZERZ)

Sojon onhae

F0| THRAGEZ ST Sk HT AF WE RIS AT
FRE T T AR R A < AT ARG = OF
EE R T 2lolot

H

E e E

(EO| o2 T HE Rika HOH BTAF D RS &E| OfLA
TAIN FES AR A BIOH 43T AF O] T M S A TAIE A0
W& SEl Ot TOF o=z O g <202}

Sojon taemun

3. £(R) JIMEZ BT R IR (Redk) M Rk (R 708 &
TR B (R ) e JR 3R (ReIRe i) AN (R i) MEAEEE) (7%
HEZ)

In example 1, according to the Sojon onhae, the phrase is rendered “7{ =

(“having defeated Shang”) whereas in the Sojon taemun it appears as “ij =

the Academy, when His Majesty returned to the palace, Yu submitted the “Admonitions on the Great
Learning,” which the king greatly praised, promoting him specially to the rank of Kason Taebu and

2

2

appointing him Governor of Hwanghae Province. Before assuming office, he was to lecture on the Yixue

gimeng in the royal seminars, and since he was thoroughly proficient in it, he requested to remain in the
capital. However, before the lecture could take place, he died of illness. The world esteemed him as
broadly learned, yet his learning was not deeply internalized, and in practical matters he was at times

unclear about fundamental principles.” Chungjong sillok, vol. 15, Chungjong 7/2/3 (1512).
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(“having defeated Shang, and then”). The difference lies in the connective ending: the
former uses “A|L|(-si-ni),” while the latter employs “A{A{(-syd-s6),” producing a
slightly different nuance in syntactic linkage. In example 2, the Sojon daejon omits the
nominative particle * | (-i).” The S¢jon taemun generally supplies the particle in

similar contexts, yet in a few instances it likewise omits -i and writes only “4E” (ra).
Example 3 shows complete agreement between the two texts.

Although in examples 1 and 2 minor differences in kugyol occur consecutively, in
the overwhelming majority of cases the kugyo6l of the Sojon taemun correspond closely
to those of the Sojon onhae, and instances in which differences in glossing produce
substantive divergences in interpretation are exceedingly rare. One notable feature of
the Sojon taemun is the mixed usage of variant notational forms in the kugydl:

e sentence endings such as “;& 4k (ira) and “4E” (ra)

e locative markers following temporal adverbs, written variously as “J/A /&> (¢) and “E”
(ae)

e interrogative markers “1]” (ga) and “fi” (a)

¢ alternate spellings such as “;&” and “f*” (both representing ‘i’), and “5.” and “*}-”
(both representing ‘tu’)

This orthographic inconsistency suggests that the kugyol work was not executed by
a single hand but rather as a collaborative enterprise. Indeed, in the compilation of
state-sponsored publications it was customary to divide the work into sections and
assign them to different individuals.

Below, a few representative cases will be presented in which the Sojon onhae and
the Sojon taemun differ in their interpretation of the canonical text.

B
14. FO| A il TAF FIIR T Lrh T &M B JFRE T oF AR
gzjh(;ne REATH T EFSH  HAKE paTsy Eol

WA = Al 5 0| 4tk = 2| o|Ct

i 14, FOR) 480 Lar(Ba) HIRT -GS B(9) B RS

t;g;’zm th) LA IR Bl SRS ) S50 T R OS50 JL A ) h S G 5 T
J8) ECR) ARG BIROE) S R0BHRES)

In “Shaogao” (H47%) 14, the Sojon onhae reads: “ H.El HAE K & < oF whereas the
Sojon taemun reads: “H () El HAEKE (53 0). ” The insertion of “&.” (tu) after
“H” (tan) in the Sgjon taemun appears to reflect consultation of Cai Chen’s Jizhuan

£E/8. In the commentary, it is stated: “Therefore the Duke of Shao spoke of himself
as acting in the central lands, and also cited the Duke of Zhou who had once said ‘By
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constructing this great city, from here we may respond to and revere Heaven above,
offer sacrifices in return to the earthly spirits, and from here dwell in the center to plan
governance.” (A AUBAMRLEHRE, NEFAESEKRE, HETLIHBR
R, ARAEEE AR, B &R LA EYE.) That is, the Duke of Shao’s statement is
presented together with a reference to the Duke of Zhou’s earlier words. The Sojon
taemun seems to emphasize this connection by inserting the kugyol “5.” after “H.”
thereby clarifying syntactically that the statement invokes the Duke of Zhou in
addition to the Duke of Shao.

L
Sgon 1. EHE HBROH MEMIAMES EIOIL| HEETO! LT HHTOp
onhae  FEiATECE | frikT OF FEAURT LU Wik T et

Sojon 1 E#EE HBRET) MR EEE) FAGEE) MEF(RM) KT B (Rt)
taemun T LR L) ik (R ) FRE AT (RS LR ) Ak (RS AR )

In “Junchen” (FB#) 1, the Sojon onhae provides the following kugyol: “F[5# Of
WRAES  2K0IL HETH KTRBTOF TWHAEHZ Y MikTof
FIZHRA T L ## T 2F” By contrast, the Sojon taemun reads: “FE (T, a)
MER 2 1E(FE, an) FEARGEJE, ini) MHEZE(ROH, hamyo) AT WA (R, haya)
A B L, hasa) iz (Est, haya) FZZRRB(EWLJE, hanoni) HLER(R 4R,
hara).” The phrase “TEifAEL = |” in the Sjon onhae carries the approximate
meaning of “Because you were able to implement governance,” whereas the Sojon
taemun gloss “7i A BU(F% L, hasa)” carries the approximate meaning of “having
been able to implement good governance, and thereby.” According to Cai Chen’s
Jizhuan, the passage is interpreted as follows: “Junchen possessed excellent virtue: in
serving his parents he was filial, and in serving his superiors he was respectful.
Because he was filial and fraternal at home, he was thereby able to implement
governance in the state.” (H BfA 248, S8, H FAS, MEHZE KRR, 2 LLRETEL
JAFE.) In light of this interpretation, the intended meaning is: “Because you were filial
and fraternal and thus able to carry out governance, I appoint you to administer the
Eastern Suburb.” Reflecting this causal logic more explicitly, the Sojon onhae appears
to have adjusted the kugydl of the Sojon taemun to clarify the inferential relationship.

From the examples above, it becomes clear that the Sojon onhae largely adopts the
kugy6l of the Sojon taemun as its foundation with only minor exceptions. Put
differently, the Sojon onhae may be understood as a revision and partial refinement of
the kugy®l tradition embodied in the Sojon taemun rather than as an entirely new and
independent glossing enterprise. This suggests that the kugyol of the Sojon taemun had

already come very close to the interpretive standards that the state sought to establish
for teaching the canonical text. The Kyojongch’ong was therefore able to complete the
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Sojon onhae by adopting it as a base text and making only minor adjustments with
reference to the Shujizhuan 413 and Yi Hwang’s Sosogiii 5 FE 7.

3) The Differentiation of Kugyol Traditions and Yi Hwang’s Kyongso sogtii

As discussed above, the kugydl in the Nono taemun kugyol shows substantial
differences from those found in the Kygjongch’ong vernacular editions, whereas the
kugy6l in the Sojon taemun aligns very closely with them. This indicates that the
standardization of kugyol was not established in a single moment but was instead
gradually accumulated and revised across multiple generations from the classics
kugy®l projects under Sejo to the vernacular translation initiatives of the Sonjo period.
For convenience, let us refer to the kugyol tradition represented by the Nono taemun
kugyol as Group A, and that represented by the Sojon taemun as Group B. At the same
time, it is important to note that alongside this lineage of state- sanctioned kugyol,
independent efforts by scholars outside the court were also engaged in reexamining
interpretations of the classics. Such individual scholarly work which allowed for
multiple interpretive possibilities within or against a single state-sanctioned kugyol
reading suggests that a gap already existed between what the state sought to teach and
what scholars actually read and understood at the level of textual interpretation.

Chronologically situated between the Nono taemun kugyol and the Sojon taemun on
the one hand and the Kydjongch’6ng vernacular editions on the other, Yi Hwang’s
Kyongso sogii #&83EF#3 sought to organize various earlier interpretations of the
Confucian classics and to present authoritative views on pronunciation glosses and
exegetical explanation. Unlike the state-compiled kugyol texts, the Kyongso sogui was
a personal scholarly work that critically reviewed the multiple interpretive traditions
accumulated since early Choson and offered Yi Hwang’s own judgments, thereby
differing in character from the state-led kugydl projects that aimed to establish a single
standardized interpretation.®*

As noted above, the Nono taemun kugyol predates the Sojon taemun, and thus the
sequence of compilation among the four texts discussed here may be established as
follows: the Nono taemun kugyol, the Sojon taemun, Y1 Hwang’s Kyongso soguii, and
finally the Kyojongch’ong vernacular editions of the Four Books and Three Classics.
Furthermore, as observed earlier, the kugyol of the Nono taemun kugyol stands closer
to the earlier traditions associated with the Sejong—Sejo period whereas the kugyol of

3% As is well known, the Kydngso sogiii formed part of Yi Hwang’s larger project, the Saso ogyong
kugyol onsok VUEHALOFRFERE which Yu Hiii-ch’un intended to consult when he undertook
responsibility for the kugy6l and vernacular translation of the classics by royal command of Sonjo.
Although this project was interrupted by Yu Hii-ch’un’s death, Yi Hwang’s Saso ogyong kugyol onsok
was transmitted to the central court and is known to have been consulted during the editorial compilation
of the Kydjongch’ong editions in the 18th year of Sonjo (1585) together with other vernacular
annotation materials. Sim Kyong-ho, Choson sidae hanmunhak kwa sigyongnon [Sino-Korean
Literature and Poetics of the Classic of Poetry in the Choson Period] (Seoul: Iljisa, 1999), chap. 4, sec.
2.
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the Sojon taemun aligns more closely with the readings adopted in the Ky6jongch’ong
editions. In short, the A-group (represented by the Nono taemun kugyol) may be seen
as closer to the early phase of the classics kugydl projects while the B-group
(represented by the Sojon taemun) approximates their later, more finalized form.
Positioned between these two lineages, Yi Hwang’s Kyongso sogui, through its
examination of multiple earlier interpretations, serves as a crucial intermediary source
for tracing the process by which kugydl traditions diverged and evolved.

While the Sojon onhae appears to have been compiled on the basis of the Sojon
taemun, with additional reference to interpretations such as those found in Yi Hwang’s
Kyongso sogiii, the Nono taemun kugyol stands at a much greater distance from the
Nono onhae, differing from its kugyol readings in numerous passages. Then, what
relationship does the kugy6l readings found in the Nono taemun kugyol bear to the
various interpretations concerning kugyol and vernacular translation discussed in the
Nono sogui? Among the kugyodl-related materials recorded in the Nono sogiii, a few
representative examples that bear on the kugyol readings of both the Nono taemun
kugyol and the Nono onhae may be presented as follows.

Nono taemun kugyol Nono 6nhae Nono sogti

AEREL

[5-13] T AE= [5-13]  FH-  ARHOIR s ~olo

K2 BE17 OFM K2 BE17 OFM iS00l
‘ = ‘ - W A7 JE 5.

MERATIE < O 2F MERATIE < O 2F

In “Gongye” 13, the phrase “f 4 [#” reveals a significant difference in syntactic
interpretation between the two traditions. The Nono taemun kugyol glosses it as:

“FH = FRM 2" whereas the Nono onhae glosses it as: “F = HRO|L.”

Qo

According to the Nono taemun kugyol, the addition of the object marker “ =" (-ul) ()
after “f5 [i]” indicates that the phrase functions as the object clause of the subsequent

verb “BE1T" (“to be able to practice”). The resulting interpretation may be rendered in
modern Korean as:

“Zilu, having heard good words, has not yet been able to put them into practice.”

By contrast, the Nond onhae attaches “O| 2 (-io), treating “F5 [#]” as a preceding

clause that sets the condition or circumstance for what follows. Its interpretation runs:
“Zilu has heard (the teaching), yet has not been able to practice it.” Thus, the Nono
taemun kugyol construes “f5 [ as the object of “HE4T,” whereas the Nono onhae
understands it as forming a conditional or circumstantial clause preceding the main
predicate. In his Yi Hwang Nono sogui, Yi Hwang states that both glossing options,

adding “-ul” or “-i0,” are acceptable. This indicates that, at the time he composed the
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Nono sogiii, the two interpretive traditions coexisted and the Nono onhae ultimately
adopted the “-i0” interpretation.

It is noteworthy that Yi Hwang describes the two readings here as “Mif7#25” (both
acceptable).” This stance differs in orientation from the state-sponsored projects that
sought to standardize the interpretation of the classics. Although the state attempted to
fix a single kugy0l reading as the basis for what it intended to teach, Yi Hwang’s
position suggests that a more flexible intellectual environment persisted in which
multiple interpretive possibilities remained open and could coexist among scholars. Yi
Hwang’s adoption of this approach is not limited to this particular passage. Throughout
the Kyongso sogiii, he frequently records multiple older interpretations in parallel. This
method stands in contrast to the orientation of the daquan editions and the kugydl
projects of the Sejo period which sought to establish a single orthodox interpretation.
In this respect, the Kyongso sogui may be understood not simply as an acceptance of
state-compiled kugydl traditions but also as a work that subjects them to critical
examination.

Nono taemun kugyol Nono 6nhae Nono sogti
EEE+—

[11-25] [11-25] [—H&EF#]
THEGE A ATEHERCA | 2 FERETEAATEERS | 5 2 —HO|Lt
L FERE|] —HOLE L =l FEVE | A Rol2t
EFRO BELhT et —HRETEY FEUHBTE T ECh

In “Xianjin” 25, the phrase “¥ FEILLE—H & FH” presents another instructive
divergence. The Nono taemun kugyol glosses itas: “FFILLE | —HO|LE £E-F#Oop”

whereas the Nono onhae glosses it as: “f | EILLE | —H&TF-# Lt In the Nono

taemun kugyol, the particle “O|L}” (-ina) is attached to “—H,” and the sentence is

understood as interrogative in force. On this reading, the modern translation would be:
“Do you regard me as being even one day older than you?” By contrast, the Nono
onhae treats the clause as declarative, rendering it along the lines of: “Though I am

but one day older than you.” The Nono sogiii reads, “'& 2 —HO[L} YA 0|2t

< = C}.” Here, the addition of “O| L} (ina) after “— H ,” and interpreting the sentence
as interrogative accords with the reading found in the Nono taemun kugyol.

The Noné onhae appears to have consulted the Lunyu jizhu a8t where the
phrase is explained as: “Although I am slightly older than you.” (FEfEH />R A %)
On the basis of this interpretation, the Nono onhae omits “-ina” after “—H, > and
construes the sentence as a statement rather than a question.
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In this case, although the Nono sogiii adopts the kugyol reading of the Nono taemun
kugyol, the Nono onhae does not follow it and instead revises the passage into a
declarative sentence in accordance with the interpretation found in the Lunyu jizhu.
This demonstrates that, in the process of compiling the vernacular editions, the
Kydjongch’ong did not indiscriminately accept all interpretations presented in the
Kyongso sogui. Rather, the Ky6jongch’ong vernacular project may be understood as
an effort that drew upon the accumulated kugyol traditions, the various older
interpretations recorded in Yi Hwang’s Kyongso sogiii, and the commentaries of the
daquan editions, yet ultimately sought to consolidate these into a single orthodox
interpretation grounded in the dagian editions.

From the examples discussed above, it becomes clear that a considerable number of
the “kusol” &5t “older interpretations” cited in the Nond sogiii correspond to kugydl
readings found in the Nono taemun kugyol. This stands in contrast to the case of the
Sojon taemun whose kugyol readings are already very close to those of the Sojon
onhae. Accordingly, many of the “older interpretations” recorded in the So sogui do
not align with the kugydl tradition represented by the Sojon taemun. Put differently,
whereas in the case of the Shujing the interpretive standard that the state intended to
teach had largely been fixed by the stage of the Sojon taemun, in the case of the Lunyu
substantial revisions took place between the Nono taemun kugyol and the Nono onhae.
The multiple “older interpretations” recorded in Yi Hwang’s Kyongso sogui may thus
be understood as traces of interpretations that were either consulted or discarded in the
course of this process of revision.

Yi Hwang’s Nono soguii draws not only on the various interpretations found in the
daquan tradition, including the Lunyu Jizhuan, but also on Chinese and Choson
scholarly opinions such as those of Kwon Kiin and Yi Won-gil 22175 from early
Choson. It is therefore difficult to determine whether the various “older interpretations”
recorded in the Nono sogui derive directly from the Nono taemun kugyol or whether
they were transmitted in parallel through a broader shared scholarly tradition.
Moreover, the Nono sogtiii occasionally presents third forms of kugy®6l that differ from
both the Nono taemun kugyol and the Nono onhae, suggesting that a variety of kugyol
readings, unrecorded in the compiled texts, circulated among scholars at the time. At
the same time, it is equally clear that kugyol readings found in the Nono taemun kugyal,
but absent from the Nono onhae, frequently appear in the Nono sogiii as one among
several older interpretations. This indicates that, at least up to Yi Hwang’s period, the
Nono taemun kugyol was either still being read directly among literati or that the
kugy®l readings it contained continued to circulate within scholarly communities. This
shows that even when the state endorsed a single kugyol standard, alternative
interpretive traditions could persist alongside it within scholarly practice.

What relationship, then, do the kugydl readings found in the Sojon taemun bear to
the various interpretations concerning kugyol and vernacular translation discussed in
t Yi Hwang So sogui 52?2 In Yi Hwang’s So sogiii, which examines differences
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among earlier kugyol readings, a few representative examples may be noted where the
kugydl of the Sojon taemun diverges from that of the Sojon onhae, as follows:

BRI
FHEE  EROF @AM 0| METH KT WHTOf
SEHEE A frik T ok FRUET 1 MR T

f%z?e Fol o] TA 2 CAFT| HRfol Yo 4T e )1 froly T

] =
el KT ok 53] Bl T ks T ok o] HAE A Ty
T 2t

Sojon FAHEE BBET) MR EEE) FRR)E) MFRM) KT Rt
taemun UGB dik(Bth) FLREEBORBE) HER(RAE)

So sogui | [FLHEAE] fES] S OBl HiE tI[FHE] Fiat

In “Junchen” £ Pf 1, the divergence between the Sojon onhae and the Sojon taemun
provides a useful point of comparison. The Sojon onhae glosses the phrase as:

“TIMiA L Z "2|,” whereas the Sojon taemun reads: “TiltiF (% 1).” As noted

. cov v = A
earlier, the Sgjon onhae gloss “Z ":|” conveys a causal nuance of “because you were

able to implement governance”, while the Sojon taemun gloss “Fs—=” (-hasa)
corresponds more closely to “having been able to implement good governance, and
thereby.” The Sojon onhae revised the kugyol readings of the Sojon taemun in
accordance with the interpretations presented in the Shujizhuan.

Yi Hwang’s So sogii records two possible vernacular interpretations for

“TIMEAEC: “RES] AL i 2|7 (“being able to implement governance™), and
“fes] Eel =] (“being able to apply your ability to governance”). Yet in

determining the kugydl following “Toliti F B, the S¢ sogiii adopts “=:|,” in line
with the interpretation of the Shujing jizhuan. Given this alignment, it is plausible that
the Sojon onhae may have consulted the So sogui when revising the gloss of the Sojon
taemun.

R4

EREE ] HEECRERTOF AR EN A2 HAEAIET O

Sojon 5 R HI 42 < 2

Gt O ®g E=5| g $RE| OL| OfL| < Of JF#< 0] O|A|D{ &L= O] O] A|Dj
HAS HCo MiZRE ETOFHES0| MTHE & @< elat




What to Teach, What to Learn: The Development of Royal-Centered 87
Publishing Culture and the Formation of Reading Culture in Early Choson

Sojon BRI AR HEECA R M) AREEAGE) (L) BRI E(E
taemun ) JESGR) A RIAE(RAR)

So sogui  [F 3] = O[O|AH Hi[F

In “Junchen” 7 [ 4, the divergence between the two traditions is again instructive.
The Sojon onhae glosses the passage as: “/& g A BLO| H AS H #ETE < OF,” while
the Sojon taemun reads: “A FEHFL(Z) HA(Z) BB E(FtH).” The Sojon

onhae interprets the phrase as: “when there are things that ought to be abolished and
things that ought to be established, repeatedly deliberate them together with the
multitude.” By contrast, if one follows the gloss of the Sojon taemun, the sense
becomes closer to: “Regarding the things to be abolished and things to be established,
deliberate on all comings and goings together with your people.” The Shujing jizhuan
explains the passage as follows: “In planning governance, whether in matters small or
great, one should never fail to approach them with due seriousness; when there are
things that ought to be abolished and things that ought to be established, one must
repeatedly deliberate and reconsider, weighing them together with the multitude.” ([

S, MENIOR, SR ECLEE, BT E R, AT E R, NS, BLRILEL
J£2.) The Sojon onhae clearly follows this interpretation. Yi Hwang’s So soguii

likewise glosses the phrase in line with the Jizhuan, explaining it as “H| 20| U2 H

22t0| Q20 (“when there are things that ought to be abolished and things that

ought to be established”).

As the examples above suggest, in most cases the Sojon onhae partially revised the
kugydl readings of the Sojon taemun in accordance with the interpretations found in
the Shujizhuan, and it is likely that Yi Hwang’s So sogui was also consulted in this
process. The discussion above has focused only on passages addressed in the So soguii
where differences between the kugyol of the Sojon onhae and the Sojon taemun are
evident. However, not a few vernacular renderings in the Sojon onhae appear to follow
directly the interpretations proposed in the So soguii. In other words, the kugyol of the
Sojon onhae may be understood as having taken the Sojon taemun as its base text while
introducing selective revisions through reference to works such as the Shujizhuan and
the So sogui. This suggests that Yi Hwang’s Kyongso sogui, although a private
scholarly work, nonetheless made a substantive contribution to the state project of
defining authoritative standards for interpreting the classics. In this respect, the kugyol
project cannot be understood as a purely one-directional state initiative. Rather, it
developed through the incorporation of scholarly research produced outside the court.

Based on the foregoing discussion, it may be concluded that at least two distinct
kugydl traditions existed between the kugyol projects of the Sejo period and the
vernacular translation projects of the Sonjo period. Among them, the B-group of
kugyol, represented by the Sojon taemun, was transmitted almost directly into the
kugy6l readings adopted in the SOnjo-era vernacular editions. At the same time,
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alongside the state-sponsored kugydl compilations, private scholarly works devoted to
the study of kugyol such as Yi Hwang’s Kyongso sogtii, also emerged. The Kyongso
sogui further reveals that multiple interpretations of kugy®dl circulated among literati
at the time beyond the officially and unofficially compiled kugydl texts. Through its
state-led projects on kugydl and vernacular translation, the Choson court sought not
only to synthesize the results of scholarly inquiry within the court itself but also to
absorb diverse interpretive traditions circulating both inside and outside official
institutions. In this sense, the compilation of the vernacular editions of the Four Books
and Three Classics during the Sonjo period may be regarded as the culmination of
these efforts by the Choson court.

The Implementation of the Civil Service Examinations
and the Formation of a Dual Reading Culture

1) Examination Genres and the Function of State-Authorized Texts

Chapter 2 examined how the Choson court institutionally defined “what should be
taught” through the importation and reprinting of the daquan editions, the compilation
of comprehensive commentaries, and the implementation of kugyol and dnhae projects.
Chapter 3 then explored how these state efforts were enforced, and at times
transformed, at the micro level of scriptural interpretation through the differentiation
of kugydl traditions. As the analysis in Chapter 3 has shown, however, even as the
state sought to establish a single authoritative standard, a more flexible intellectual
environment persisted among literati in which multiple interpretations coexisted. This
gap did not remain confined to the sphere of classical interpretation alone, but became
even more visible in the broader practices of literati reading. The following section
examines how, through the institutional mediation of the civil service examinations, a
dual reading culture emerged: one consisting of canonical reading centered on state-
authorized texts, and another oriented toward examination preparation through
practical study aids.

Let us now return to the civil service examinations. In Choson, the examination
subjects formally included Si 5F “poetry”, pu Hf “rhapsody”, p’yo # “memorial”
, chon 2 “memorial to the throne”, ch’aek % “policy essays”, cham f% “‘admonition”,
myong #% “inscription, song 2H “eulogy”, non iy “discursive essays”, ki 5L “record”,
che ffill “edict”, cho 7 “imperial proclamation”, i 3% “expositions on the Classics”,
and #7i %E “questions on the Classics”. In practice, however, the genres most frequently
tested were si, pu, p’yo, ch’aek, sasoui VU3 4¢, and ogyong ui TLES 3K, the so-called
Kwamun yukch’e FIX75#8 “six literary genres of the examination.” In the
composition of answers in these six examination genres, the state-authorized texts
discussed above, i.e. the Sishu wujing daquan, the Xingli daquan, and the kugyol and
vernacular editions of the classics, served as the fundamental standards of reference.
Among them, the sections most directly relevant were sasouii, and ogyongiii genres.
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The sasouii was a subject in which a doubtful or problematic point drawn from the
main text of the Four Books was presented as a question where the examinee was
required to compose a written response. The ogyonguii required examinees to expound
the literary and philosophical meaning of a passage selected from the canonical text of
one of the Five Classics. These subjects were tested in the preliminary (ch’osi) and
second-stage (poksi) examinations of the lower examination (saengwonsi) as well as
in the first stage of the higher civil examination (munkwa) during the regular triennial
(Shingnyonshi) and special (chiinggwangshi) examinations.>’

In the composition of answers for the sasoui and ogyonguii subjects, the authoritative
interpretations sanctioned by the state were the Sishu wujing daquan, the Xingli
daquan, and the scriptural exegeses suggested in the vernacular editions of the Four
Books and Five Classics. The fundamental aim of these examination questions was to
assess examinees’ understanding of the classics as interpreted through the daquan
editions. Consequently, in examinations that tested matters such as pronunciation and
glossing, textual meaning, and differences within and between classical texts,
candidates were required to demonstrate a coherent understanding grounded in the
daquan editions.

Consequently, the sasoui and ogyongii examinations did not function as creative
exercises inviting individual or innovative interpretations of canonical passages.
Rather, they tested mastery of an officially prescribed body of learning. The
requirement that literati study the daquan texts which synthesized the interpretations
of Zhu Xi and other Song-Yuan Neo-Confucian scholars, and the use of these texts as
the first threshold in the civil service examination system faithfully reflected the policy
of the Choson court which adopted Zhu Xi Learning as state orthodoxy. This
fundamental orientation remained largely unchanged even into the late Choson period.
In this respect, the civil service examinations functioned as the most powerful
institutional mechanism through which the state enforced what it sought to teach upon
examination candidates.

Not only the Confucian classics but also literary works published under state
sponsorship were closely connected to the civil service examinations. In the 17th year
of the reign of Sejong (June 1435), then Taejehak (Grand Scholar) Yi Maeng-gyun
Z5 7oy (1371-1440) submitted a memorial together with scholars of the Chiphynjon,
observing that although for more than forty years the literary examination had
successfully promoted classical learning in accordance with the examination
regulations set forth in the Wonjon JTHL, the study of poetry had been virtually
neglected with the result that literati no longer understood the poetic composition.
They further warned that this decline in poetic training negatively affected the state’s
ability to produce literary compositions for official purposes. For this reason, they
contended that poetic learning must be revived.

35 Yun Son-yong, “Choson sidae kwasi Ui sasoui yon’gu” [A Study of the Sasoiii (Questions on the Four
Books) in the Civil Service Examinations of the Choson Period] (PhD diss., Korea University, 2019).
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Yi Maeng-gyun and his colleagues petitioned for the revival of the Chinsa
examination in order to promote the study of poetry, proposing that candidates be
tested on either a pu composition or a ten-rhyme regulated verse (paeyul shibun shi).
At the same time, they requested that students of the Songgyun’gwan be allowed to
study literary works such as the Chuci, Wenxuan, and the poetry of Li Bai 4*H, Du
Fu #:Hi, Han Yu ¥##, and Liu Zongyuan ¥I%%JG in addition to classical learning.
This was officially approved.*¢

This policy to promote the study of poetry soon led to the compilation and
publication of a series of literary works including collections of Chinese poets
regarded as exemplary models for poetic composition. Among the works printed with
metal type were the Pullyu poju yi t’aebaek shi 77 ¥84ifi5F 4 K 1 5¥F, Classified and
Supplementarily Annotated Poetry of Li Bai, 1435, Chumungong kyo ch’angnyo
sonsaeng chip KA EEJ A 4E, Collected Works of Master Changli, Collated
by Master Zhu, 1438, Tang yu sonsaeng chip JEWI: A4, Collected Works of Master
Liu of the Tang, 1440, P 'ung aik sonshi JAMEFR1#EEF, Selected Poetry of Fengya Yi,
1442, Ch’anju pullyu tushi %5478 5, Compiled Annotations and Classified
Collection of Du Fu's Poetry, publication ordered in 1443, Chiinggan kyojong wang
changwon chipchu pullyu tongp’a sonsaeng chip
A FI R 1E T e e st 0 R I S 4 42, Enlarged, Revised, and Corrected Classified
Collection of Master Dongpo, with Collected Annotations by Wang Zhuangyuan, 1444,
Hyangsan samch’e pop %11 =#87%, Three Poetic Forms of Xiangshan, 1445,
Walliing maesonsaeng shison 58[E e £ 55, Selected Poetry of Master Mei of
Wanling, 1446, and Pihaedang chongson pansan chonghwa HE W 5 kG281 1100 2,
Essential Selections from Banshan, Chosen by the Pihaedang, 1446. Other works such
as Chiingju tanghyon cholgu samch’e shibop Y7t B4R = #EFHE, Poetic
Methods of the Three Forms of Quatrains by Tang Worthies, with Augmented
Annotations, 1436, Siin oksol 7 NTEJH, Jade Dust of the Poets, 1439, and Sangok
shichu 143 555E, Annotated Poetry of Shangu, 1444 were produced as woodblock
editions.’’

Among the various poetry collections published during this period, however, the
one that came to define the standard of poetic learning throughout the Choson dynasty
was unquestionably the poetry of Du Fu. Du Fu’s poems were widely read among
literati both as a foundational textbook for the study of poetics and as a practical
examination manual for composing regulated verse required in the civil service
examinations. The predominance of Du Fu in poetic education was grounded above
all in contemporary evaluations that regarded his poetry as uniquely preserving the
spirit of the Shijing while embodying the moral ideals of “loyalty to the ruler and love

36 Sejong sillok, vol 68, Sejong 17/6/26 (1435).

37 Son Pogi, Sejong sidae iii inswae ch'ulp’an [Printing and Publishing in the Reign of King Sejong]
(Seoul: Sejong Taewang Kinyom Sadphoe, 1986); Sim Kyong-ho, Han’guk Hanmun Kich ohaksa
[History of Korean Philology], vol. 3 (Seoul: T’achaksa, 2012).
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of the state . &8 2 £»” and “loyalty to ruler and filial devotion &7 B #l 2 1.7
Such ideological framing consistently underpinned Choson-era projects to compile
and reprint editions of Du Fu’s works. Recognizing Du Fu as the great synthesizer of
regulated verse who inherited the spirit of the Shijing, the Choson court sponsored the
compilation and publication of both the comprehensive annotated edition Ch’anju
pullyu Tushi %5¥4355E5F and the vernacular translation Tushi onhae ¥:5FEf#.
These state-sponsored editions demonstrate how literary publication policy was
integrated with examination culture, further reinforcing the dual educational structure
in which canonical Confucian learning and literary practice developed side by side.

2) The Emergence and Circulation of Examination Preparation Manuals

As discussed above, the corpus of state-authorized texts including the daquan
editions, comprehensive annotated commentaries, the kugyodl and onhae of the classics,
and literary compilations such as those centered on Du Fu, was not only read among
literati within and outside the court, but was also distributed to local educational
institutions where it formed the core curriculum for training literati in accordance with
state ideology. In this sense, these works functioned as a kind of “national curriculum,”
representing the totality of what the Choson court sought to ‘teach.’ Yet candidates
preparing for the civil service examinations did not rely solely on these “official
textbooks.” In pursuit of the practical goal of passing the examinations, examinees
used separate preparation manuals alongside state-authorized texts, through which
they ‘learned’ the stylistic conventions required for examination writings. For instance,
during the early Choson period, both central and local authorities printed examination
aids originating from Yuan and Ming China including model answer collections and
anthologies of compositions by successful Chinsa laureates. These works circulated
widely among examination candidates and were read as practical guides for
examination success.

The Veritable Records of Sejong contains an instructive royal admonition
concerning the civil service examinations.®® In this passage, Sejong reproaches
students for neglecting the regular study of komun Tt 3 “ancient-style prose” and for
secretly bringing books into the examination hall. He criticizes them not only for
failing to study the classics and historical works in depth, but also for neglecting model
prose texts such as Yuanliu zhilun Y5 25, Cexue tigang FZIEH, Danchi dudui
FHERSE, and Song-Yuan pofang RJu#k7; which he describes as standards for
examination writing. Significantly, the books cited by Sejong were originally listed as
examination manuals in  Chengshi jiashu  dushu  fennian  richeng
FEIRF#GEE 2 HFE “Master Cheng’s year-by-year reading schedule for family
school instruction”, a study schedule compiled by Cheng Duanli #£¥ 1%, an instructor
at the county school of Jiande % in Chizhou Circuit )N during the Yuan period

38 Sejong sillok, vol. 55, Sejong 14/3/11 (1432).
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specifically for preparing candidates for the civil-service examinations. This indicates
that such works had been imported into Choson and were already widely recognized
as practical guides for examination success.’® Yuanliu zhilun (=Xinjian jueke gujin
yuanliu zhilun Fr £ RFHE SUR I 2 5) edited by Lin Jiong M4 and Huang Liyong
2 %, Cexue tigang edited by Zhu Yao #13E, and Danchi duidui edited by Wu Fu
%l were compiled as aids for ch’aengmun TE[% “policy question” preparation.
Likewise, Song-Yuan bofang K Jui% 75, namely Songchao mingxian wubai jia bofang
daquan wencui REJ4 B T A F 375 KR and Shengyuan mmgxtan bofang xuji

U4 B 7 48 4E edited by Wei Qixian 7% and Ye Fen %22 was compiled for
training in memorial writing p’yo 3. What is particularly noteworthy is that, as
Sejong’s remarks suggest, these books entered Choson not only as examination
preparation materials but also as major references for studying ancient-style prose.

Sejong’s reference to these works as models for examination composition suggests
that the boundary between state-authorized texts and examination manuals was not
necessarily clear-cut in the early years of the Choson dynasty. In other words, materials
intended specifically for examination preparation were already encompassed within
the broader scope of what the state sought to teach. This reveals a structural feature of
Choson education: the ideological ideal of a Confucian cultural state and the practical
goal of success in the civil service examinations could not be fully separated but
instead coexisted within a single educational framework. In early Choson, other prose
anthologies such as Wenxuan 3(i#, Dieshan xiansheng pidian wenzhang guifan
B E RS SCEEWNEE,  Yuzhai  xiansheng  biaozhu  chong — guwen  jue
TR RERE S SR, Wenzhang bianti SCEHHES, and Wenzhang zhengzong
SCFIE SR were likewise published and read both as textbooks for the study of classical
prose and as preparation manuals for the civil-service examinations.*’

Meanwhile, moving forward in time to the 17th century, the frequency of civil
service examinations increased, and special examinations such as the Chiinggwangsi
(augmented examination), Chongsi (courtyard examination), and Ch’undangdaesi
(examination at the Ch’undangtae) which were relatively accessible to students were
held with greater regularity. The Chongsi, Alsongsi (post-sacrifice examination), and
Ch’undangdaesi were all personally supervised examinations conducted in the
presence of the king, and typically only a single question was set. In these cases, the
examination topic was most often a memorial-style composition (p 'yo). Parallel prose

39 Miya Noriko Mongoru jidai no shuppan bunka [Publishing Culture in the Mongol Period] (Nagoya:
Nagoya Daigaku Shuppankai, 2006).

40 Among the Yuan and Ming examination manuals printed in both the central and local regions of early
Choson were the following: Xinjian jueke gujin yuanliu zhilun #7128 RFHE 2577 £ 5, edited by Lin
Jiong and Huang Liyong; Wenfan C#f, edited by Chulin; Xinkan leibian lijii sanchang wenxuan duice
T A 4 JFE 22 = 3558 IR, ediited by Liu Renchu; Yushi ce fHIFAIE; Cewen 8 3C; Ouyang lunfan
B % m by Ouyang Qiming; Liifu biaojian TERRF2E; Xu wenfan #83C#, edited by An Chang; and
Biaoyin guwen jujie jingcui dadian #2350 AR K UL, annotated by He Ruyu (Sim Kydng-ho
2012).
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(pianli wen) was not only required for diplomatic documentation but was also favored
because these royal examinations were administered and graded on the same day:
compared with other genres, parallel prose was difficult to compose yet relatively
straightforward to evaluate.*!

However, as memorial-style p 'yo compositions came to dominate the examination
system, candidates increasingly focused their studies almost exclusively on
kwap’yo F}3 “examination-style memorials.” This produced a noticeable
concentration of successful candidates from Seoul where access to specialized training
and models was greater. By the late reign of Sukjong, the examination system itself
had effectively developed a dual structure: hyangyu %% “provincial students” tended
to prepare for the Singnydnsi ZU4FFK “triennial examination” through kanggyong 4%
“classical study” while kydngyu 51 “capital-based candidates” concentrated on p 'yo
“memorial composition” for the Chongsi and Alsongsi.

Nam Ku-mam F4 /L #(1629-1711), in the 20th year of the reign of Sukjong (1694),
petitioned for a reduction in the frequency of civil service examinations. He argued
that although examinations had never been held so frequently, talented literary scholars
were not being successfully selected and attributed this problem to the overemphasis
on parallel prose in the examination system.*? His criticism pointed to a growing
discrepancy between the curriculum of official schools and the actual criteria used in
examinations. Because success depended heavily on mastery of parallel prose rather
than on classical learning, many successful candidates reportedly lacked solid
grounding in Confucian scholarship. Yet as P’yo compositions continued to dominate
the examinations, candidates increasingly turned to specialized ‘“‘customized”
preparation materials.** In addition, collections of parallel prose such as Yi Sik’s Z*1H
Yomun chongson {23 (printed with the Hullyon togam type in 1631), Kang
Paek-nyon’s ZH4FE Solbong soson FVEFTi#E  (provisional title, no longer extant),
Kim Sok-chu’s 485 % Yomun ch’o {3 #) (printed with Hangu type during the
Sukjong reign), Nam Yong-ik’s FAHE# Pyongmun yangch’e Hff 3L ii#%(no longer
extant), Yu Kun’s Mlit  Yomun chusck 8 C#ERE (printed with woodblock in 1711),
and Kim Chin-gyu’s 88 Yomun chipsong 1% 5 A (printed with Chongni type
in 1711) were published and came to serve as compositional models for examination

4 Hyojong sillok, vol. 7, Hyojong 2/10/8 (1651).

42 Sukchong sillok, vol. 26, Sukchong 20/yun5/24 (1694).

4Yi Sang-uk introduced the following as representative texts explaining the methods of composing
kwap 'yo, B3 “examination-style memorials”: Pyonnyo Hwajo B2 E, Yosik X, and Yogyu i
#1, all held at the National Library of Korea [B{ 7/ Jt|& FHEF; Kwayo Kyusik FHEHIZL held at the
Kyujanggak 25 f¥; and P’yoch’'u ZZHE held at the Changsdgak ik & 4. He also introduced the
following as reference compilations of exemplary passages for composing examination memorials:
Yohwi 5 (6 volumes), P’yogyok F#%(4 volumes), Yomun ' (kon 34 volume), P’yogyu FHi,
and P’yosik 323X, all held at the National Library of Korea. Yi Sanguk, “Choson kwamun yon’gu” [A
Study of Examination Literature in the Choson Period] (PhD diss., Yonsei University, 2015).



94 Journal of Singoraphic Philologies and 1 egacies 2.1 (2026)

candidates.*In addition to these printed guides, the candidates also prepared for the
various sections of the civil service examinations by using handwritten study materials
that circulated among literati networks and were transmitted within families. Because
questions set in one year could reappear the following year, or questions used in the
capital examinations might later be reused in provincial examinations, candidates
compiled collections of anticipated questions and model answers, or copies of actual
answers submitted in examination halls as practical preparation manuals. One example
is Uidong %t (Mansong D5 A105), a preparatory text for the sasciii currently
preserved in the Mansong Collection of Korea University Library. This manuscript
contains sixty-four question-and-answer sets, and beneath some responses appear the
names of actual answer writers, such as Chu Mujun &8, Ch’oe Ch’ung-un
FE M ZE(1578-7), Yi Sa-song T EE (1605-1683), Hong Taek-won it iE#i#, Kim Suk-
hoe 4, Hong Kyong-shin 74t B Fi(1557-1623), Kim I-rip 4 PAS7, Kim Mydng-
won 4 15iE(1591-?), Chang Ung-il 58 JE—(1599—1676), Son I-gwon {4 i 45, and Yi
On-sul Z=Z k. In cases where examination rounds and rankings are recorded, these
details correspond to verifiable historical data indicating that the manuscript indeed
preserved answers actually submitted in examination settings. Such “question-bank”
style manuals can be broadly divided into two types: compilations of model answers
drawn from real examination submissions, and collections of anticipated questions
paired with exemplary responses that had not necessarily appeared in actual
examinations but were considered likely to be asked. Produced in incalculable
numbers across different genres and circulated widely among literati, these materials
became an essential component of examination-oriented reading and study
culture.* The existence of these question-bank style examination manuals clearly
demonstrates that the reading practices of Choson literati operated within a dual
structure: on the one hand, classical learning based on state-authorized texts, and on
the other, practical preparation through specialized examination aids. The state sought
to establish orthodox interpretations of the Classics and present authoritative models
of literary composition. Yet examinees supplemented their study with separate
materials such as collections of past examination questions and model answers,
compilations of anticipated questions and responses, and manuals for examination
genres. Structurally, this phenomenon closely resembles the modern educational
pattern in which students prepare for exams not only with official textbooks but also
with workbooks, practice tests, and mock examinations.

4 Pak U-hun, “Han’guk Ui pydnmunjip yon'gu” [A Study of Parallel Prose Collections in Korea], Kugo
Kungmunhak 114 (1995).

4 The Institute for Sinographic Literatures and Philology at Korea University has catalogued the civil
service examination manuals held in the Korea University Library, and has published selected materials
in facsimile editions accompanied by introductions.
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2) The Dual Structure of Reading in Yi Sik’s “Si ason-tling” 7~ it /&%

Meanwhile, the mid-Chosdn prose master T aektang 7% % Yi Sik Z*4H(1584-1647),
in his later years, composed a piece titled “Si ason-ting” (Instructions to my sons and
grandsons) on New Year’s Day of 1642 (the 20th year of King Injo’s reign) where he
outlined the order and method of reading for his descendants. This text offers a
particularly clear example of how a literatus recognized and responded to the dual
structure of reading culture: on the one hand, canonical learning grounded in state-
authorized texts, and on the other examination-oriented study based on practical
manuals designed for success in the civil service examinations.

In this text, Yi Sik designated as ‘sondok’ 4GiH “books to be read first” such works
as the Shijing, Shujing, Lunyu, Mengzi, Zhongyong, Daxue, Tongjian kangmu, and
Songjian (History of the Song). As ‘ch’adok’ /K78 “books to be read next”, he listed
the major text of the Zhouyi, the Chungiu zuozhuan (Zuo Commentary on the Spring
and Autumn Annals), the Chunqiu hushizhuan (Hu’s Commentary on the Spring and
Autumn Annals), the Liji (Classic of Rites), the Yi/i (Rites and Ceremonies), the Zhouli
(Rites of Zhou), the Xiaoxue (Elementary Learning), the Zhuzi jiali (Master Zhu's
Family Rituals), Jinsilu (Reflections on Things at Hand), the Xingli daquan, Xingli
junshu (Collected Works on the Nature and Principle), the Xinjing (Classic of the
Mind), the Ercheng quanshu (Complete Works of the Two Chengs) and the Zhuzi
quanshu (Complete Works of Master Zhu) together with detailed guidance on how
they should be studied. What is particularly interesting is that after discussing these
categories of “first” and “next” reading, Yi Sik proceeds to outline a separate category
of ‘kwamun kongbu’ £ . T “books for practicing examination prose”, along with
specific methods of study. The list of texts and study methods he recommends is as
follows.*6

e From among the prose writings of Han Yu, Liu Zongyuan, and Su Shi, the
Wenxuan, the writings of the Tang-Song Eight Masters, Guwen zhenbao
3B F, and Wenzhang guifan SCE#LET select according to one’s preference
and make an excerpted volume, then read it up to one hundred times. [These
belong to the category of texts to be read first.]

o Excerpt the Shiji and the Hanshu together into one excerpted volume, limiting
the selection to no more than thirty sections, and read it up to one hundred times.

e Choose one among the Xunzi, Hanfeizi, and Yangzi Fayan, make an excerpted
version, and read it dozens of times.

e Excerpt the Wenxuan and the Chuci into one volume, and also excerpt seven-
character poems by Li Bai, Du Fu, Han Yu, Su Shi, and Huang Tingjian, limiting
the total to no more than two volumes. [Do not fix the number of repetitions;
recite them constantly. Those studying Fu composition and poetry should select
from these.]

46 Yi Sik Z=1H, “Si ason ting” 7~ it.f2 %5 [Instructions to my sons and grandsons), in T aektang pyoljip
1255 5|4E [Supplementary Collection of T'aektang], vol. 14, Chapcho ¥ [Miscellaneous Writings].
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o Excerpts of parallel prose should not exceed one volume.

e Texts such as the Laozi, Zhuangzi, and Liezi should be consulted only as
references when reading works such as the Jinsilu. They are not to be read
directly as primary study texts.

e Complete dynastic histories, the histories of Korea, collected literary works, the
Kyongguk taejon (Grand Code for Governing the Nation), the Kukcho chon’go
(Collected Statutes and Precedents of the Dynasty), and fiction should likewise
be consulted only as reference works after first reading the Zizhi tongjian
gangmu.

o Excerpt several volumes of examination compositions written by Korean authors
and use them as references when composing examination prose.

Yi Sik goes on to argue that literary writing must be grounded in classical learning,
and that examination prose too should be cultivated through the study of refined and
pure works rooted in this intellectual foundation. Although such a path might appear
indirect or impractical at first glance, he insists that it is precisely this method that
ultimately guarantees success in attaining first place in the civil-service examinations.
By contrast, if one prepares for the examinations by reading shallow or bizarre writings,
namely, the formulaic manuals designed solely for examination success, such a
strategy may seem like a shortcut, yet it does not necessarily lead to passing the
examinations and in the end leaves one without genuine scholarly substance, incapable
of becoming a true literatus.

In this sense, the reading curriculum and methods presented by Yi Sik may be
understood as expressing the ideals of a literary master who also served as the Taejehak
of the Songgyun’gwan seeking to emphasize that the seemingly roundabout study of
ancient-style prose was in fact the most direct route to examination success while at
the same time hoping that his descendants would grow into “proper” scholars even as
they prepared for the examinations. At the same time, his remarks indirectly reveal
that most young literati of the period, as examination candidates, were in reality
preparing through quesion-bank style manuals specifically designed for examination
training.

What Yi Sik proposes here therefore transcends the binary opposition between
“textbooks” and “examination manuals.” He advocates a third mode of reading: one
that aims to achieve simultaneously the cultivation of Confucian intellectual substance
and success in the examination system through the disciplined study of ancient-style
prose. For Yi Sik, the writings of Han Yu, Liu Zongyuan, and Su Shi were neither
merely utilitarian examination guides nor purely scholarly texts unrelated to the
examinations. Rather, he positioned these works as a bridge between classical learning
and examination composition, thereby attempting to resolve the tension generated by
the dual structure of reading culture in his own way.

One further point deserves attention. Yi Sik recommends that for the composition
of prose in the examination genres students should read the writings of major prose
masters such as Han Yu, Liu Zongyuan, and Su Shi; anthologies such as Wenxuan,
Guwen zhenbao, and Wenzhang Guifan; historical works including Shiji and Hanshu;
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and philosophical writings such as Xunzi, Hanfeizi, and Yangzi Fayan. For verse
composition, he likewise advises the reading of Wenxuan and Chuci as well as seven-
character poems by Li Bai, Du Fu, Han Yu, Su Shi, and Huang Tingjian. This reading
list reflects Yi Sik’s own literary theory as a writer associated with the Tang-Song
ancient-style prose tradition.

At the same time, it also demonstrates that these works were understood and read
not only as materials for general literary cultivation but also as “formal” texts for
preparing examination writing, that is, texts functioning more like textbooks than
specialized examination manuals.*’ Furthermore, if we recall that the Confucian
classics themselves constituted the foundational texts for examination preparation, the
entire reading list presented in “Instruction to my sons and grandsons” may be
regarded as falling within the broader scope of reading intended for success in the civil
service examinations.

If we look more closely at the Shiji within this context, it becomes clear that it was
read in particular as an essential text for preparing for the kwap 'yo F}3% section of the
examinations. The version most widely read at the time was the Shichuan (M%)
Compiled by Ling Zhilong & #E[% of the Ming dynasty, the Shichuan was produced
by first collecting the commentarial and evaluative notes of various scholars on the
Shiji and publishing them as the Shiji pinglin 2FCFTHK, then selecting and abridging
these materials into a 17-volume edition. In the 2nd year of Kwanghaegun (1610),
through the efforts of Cho Wi-han i 4% %, Yi Tok-hyong 4*f# 2  Yun Kiin-su 7R 32,
and Yi Hang-bok Z={E##, a revised text based on the Ming edition of the Shichuan
was printed using the Hunryon togam type. This edition was published after the same
bureau had printed the Zhu Wengong jiao Han Changli ji & 3L AR FE B 224, and was
followed shortly thereafter by the publication of the Xiaoxue Jishuo /NE-EE55 48

The selection of these three works within the publishing program of the Hunryon
Togam was not accidental. As Yi Hang-bok remarked in his postface to the Han
Changli ji, “it is regrettable that most of the books being printed are small works
intended for examination preparation, chosen because they sell easily.” His statement
makes clear that these texts enjoyed overwhelming demand as indispensable manuals
for examination candidates. The confession that books had to be printed primarily

47 In particular, Zhuangzi, Shiji, and Hanshu were long and widely read among Choson literati as texts
for mastering ornate literary style. As Kim Chdng-guk noted in the postface he appended to Songni
taejon so choryo (1538), “Those who study the writings of Zhuangzi, Liezi, Shiji, and Hanshu inevitably
fall into imitation and drift toward florid elegance. Yet since success in the examination hall required
rejecting the trite and selecting what was ornate, those aspiring to office competed with one another in
imitation producing volumes upon volumes of such writings.” His observation shows that these works
functioned not merely as classical texts but as practical models for cultivating the polished and
rhetorically elaborate prose valued in the examination culture of Choson.

48 Sim Kyong-ho, “Sonjo-Kwanghaegun jo i Han yu mun kwa Sagi yonch’an e kwanhayo: Han Yu
mun kwa Sach an Ti hyont’o wa chuhae rtil cungsimiiro” [On the Study of Han Yu’s Prose and the Shiji
during the Reigns of Sonjo and Kwanghaegun: With a Focus on the Reading Marks and Annotations in
Han Yu’s Prose and the Sach'an], Sojihak Po 17 (1996).
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because they would sell well in order to support military finances suggests that a
considerable portion of the books produced by the Hunryon Togam were directly
connected to the examination system. Yi Hang-bok further lamented that even the
ancient classics and major commentaries were treated by common readers “as if they
were works of military strategy or Buddhist scriptures,” so that vulgar scholars merely
waved them away and showed no interest, leaving little opportunity for their
publication. Although Yi Hang-bok referred to such readers as ‘soksa’ &t “vulgar
scholars”, in reality those who did not belong to this group were likely very few indeed.

It is difficult to regard Yi Sik’s vision as one that was widely embraced across the
literary community of his time. As Yi Sik himself acknowledged, most young literati
as examination candidates prepared for the civil service examinations by relying on
question-bank style manuals compiled specifically for that purpose, and the reading
path centered on ancient-style writing that he advocated appeared, at first glance, to
be “indirect and impractical.” This reveals that the gap between the ideal reading
promoted by the state, one grounded in classical learning and the cultivation of literary
ability through the study of ancient-style writing, and the reading actually chosen by
examination candidates, centered on practical test-preparation manuals aimed at
immediate success, remained unresolved even in Yi Sik’s own era.

Conclusion

This study has examined the development of royal-led publishing culture and the
formation of reading practices in early Choson through two central questions: first,
what kinds of books the Choson court sought to have literary officials read as a matter
of state policy in order to sustain and develop official learning, and what scholarly
standards it established and applied in recruiting officials; and second, how Choson
literati received these educational and examination policies and what kinds of reading
culture they in turn produced.

From the founding of the dynasty, the Choson court systematically reorganized the
civil service examination and educational institutions in an integrated manner and
pursued a series of state-sponsored publishing projects aimed at cultivating literary
officials who were well versed in classical learning, skilled in writing, and
knowledgeable in practical affairs of governance. The core of this policy may be
summarized in three points. First, through the importation and reprinting of the Yongle
emperor’s imperially commissioned Sishu wujing daquan and Xingli daquan editions,
the court established the intellectual orthodoxy of Zhu Xi learning and laid the
foundation for the standardization of education across both central and local
institutions. Second, strong endorsement to the editorial principles and commentarial
methods embodied in these daquan editions, the court compiled comprehensive
annotated editions of Chinese classics such as the Sajongjon humii on the Zizhi
tongjian and the Ch’anju pully tushi, thereby presenting state-sanctioned
“authoritative interpretations” of both canonical and literary texts. Third, through the
kugydl projects of the reigns of Sejong and Sejo and the dnhae projects of the reign of
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Sonjo, the state went beyond determining what books should be read to regulating how
the canonical text should be read, that is, establishing standards for interpretation that
served as normative criteria for examination answers. Together, these publishing
enterprises functioned as mutually reinforcing institutional mechanisms supporting
what the state sought to teach.

In particular, this study has shown, through analysis of the Urhae-type editions of
the Nono taemun kugyol and Sojon taemun preserved in the Hwasan Collection at
Korea University Library, that at least two distinct kugydl traditions existed between
Sejo’s kugyol project and the later dnhae project of the Sonjo period. The A-group
tradition, represented by the Nono taemun kugyol, remains close to the kugyol
practices of the Sejong—Sejo period yet differs considerably from the Nono onhae. By
contrast, the B-group tradition, represented by the Sojon taemun, was transmitted
almost directly into the Sojon onhae produced by the Office of Collation. This
demonstrates that the standardization of kugy6l was not established in a single moment
but was instead gradually accumulated and revised across multiple generations. At the
same time, Yi Hwang’s Kyongso sokui reveals that, despite the state’s efforts to
establish a single standard, a more flexible scholarly environment persisted in which
multiple interpretations coexisted. This suggests that a gap already existed at the
micro-level of textual interpretation between what the state intended to teach and what
scholars actually read and understood.

Actual reading practices among Choson literati unfolded in a dual structure shaped
by the tension between state-sanctioned canonical reading and the practical goal of
examination success. The civil service examination was the most powerful
institutional mechanism through which the state imposed what it sought to teach upon
examination candidates. Yet the examination system also generated its own internal
logic, sensitivity to question trends, technical training in answer composition, and the
realistic pursuit of success, which in turn stimulated the widespread circulation of
examination manuals outside the official texts. Candidates therefore prepared for
examinations not only through state-authorized texts equivalent to “official textbooks,”
such as the Sishu wujing daquan, Xingli daquan, and vernacular annotated classics and
so on, but also through question-bank style manuals and model-answer collections. Yi
Sik, in his “Si ason ting,” attempted to resolve the tension produced by this dual
reading structure by positioning the prose of Han Yu, Liu Zongyuan, and Su Shi as a
bridge between classical scholarship and examination writing. Yet, as Yi himself
acknowledged, most literati continued to rely heavily on examination manuals.

In sum, the royal-led publishing culture of early Choson systematically compiled
and disseminated state-sanctioned editions of classical and literary texts under the
ideal of constructing a Confucian cultural state, thereby establishing scholarly
standards and even standardizing interpretation through kugyol and onhae projects
which together contributed to the construction of a unified educational and
examination system. Nevertheless, the reading culture formed through the institutional
mediation of the civil service examination developed upon a dual structure: on the one
hand, an idealized, canon-centered mode of reading promoted by the state, and on the
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other, a pragmatic, examination-oriented mode pursued by candidates. The tension
between what the state sought to teach and what literati actually sought to learn was
therefore not unique to the Choson period, but may be understood as an enduring issue
that resonates even with modern Korean educational culture, often described as an
“examination republic.”

Efforts by the court to reform this dual reading structure were repeatedly attempted
from early Choson reforms through the examination regulations of the 8th year of King
Myongjong (1553) and later the examination policies of King Chongjo. Yet Chong
Yag-yong in the self-preface to Yolsu munhwang H7K 33 offered a critical reflection
on his own past lamenting that immersion in examination writing had hindered the
pursuit of pure learning. A fuller examination of how this dual reading structure
continued and transformed in relation to publishing culture, reading practices, and the
examination system in late Choson remains a subject for future research.
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